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PREFACE.

THE object which I have had in view in the present
Volume is to compare the representations which are
given of the Indian deities Brahma, Vishnu, and Rudra,
and of the goddess Ambika, in the Vedic Hymns and
Brahmanas, with the accounts which we find in the
legendary poems called Itihasas and Puranas, and to
shew how far, and by what steps in each case, the
carlier conceptions were gradually modified in the later
works.

The First Chapter (pp. 3-63) treats of the deity who is
described in the later hymns of the Rig-veda, and in the
Atharva-veda, under the different titles of Visvakarman,
Hiranyagarbha, and Prajapati, and appears to corres-
pond with the Brahma of the more modern legendary
books.

Though this god was originally unconnected with
Vishnu and Rudra, while at a subsequent period he -
came to be regarded in systematic mythology as the
first person in the triad of which they formed the second
and third members, yet the general idea entertained of
his character has been less modified in the course of his
history than is the case in regard to the other two
deities.















viii PREFACE.

are mentioned in the course of the Work as having given
me assistance ; and in particular to Professor Aufrecht,
whose name recurs perpetually in the following pages,
and who has favoured me with the most valuable sugges-
tions and information in respeot particularly to the sense
of the Vedic texts, which long and careful study has
rendered him so competent to interpret.
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ORIGINAL SANSKRIT TEXTS

PART FOURTH.

PLAN OF THE PRESENT VOLUME.

Rererxvce has already been made in the Second Part of this work
(pp. 212-216) to the great difference which is discoverable between
the mythology of the Vedas and that of the Indian epic poems and
Puripas; and this différence was there illustrated by comparing the
representations of Vishnu and Rudra which are given in the hymns of
the Rig-veda, with those which we find in the productions of a later
age. On the same occasion I intimated my intention of treating the
same subject in greater detail in a subsequent portion of my work.
In pursuance of this design, I propose to collect in the present volume
the most important texts regarding the origin of the universe, and the
characters of the three principal Indian gods, which occur in the Vedio
hymns, and Brihmapas, and to compare these passages with the later
legends and popular speculations on the same subjects which are to be
found in the Mahabhdrata, the Ramiyana, and the Purénas.

This gradual modification of Indian mythological conceptions will
indeed be found to have already commenced in the Rig-veda itself,
if we compare its later with its earlier portions; it becomes more
clearly discernible when we descend from the hymns to the Brih-
mapas; and continues to exhibit itself still more prominently in the
Purdpic writers, who, through a long course of ages, gave free scope
to their fancy in the embellishment of old, and the invention of new,
legends in honour of their favourite gods, till at last the repre-

1



2 _ua PLAN OF THE PRESENT VOLUME.

géi:ﬁ'ﬁons given of the most popular divinities became not only at
¥ariance with the characteristics ascribed to their prototypes in the

,.:-'.Vedas, but even in some respects different from the descriptions which

-, _‘becur in the older Purinas themselves.

These successive mutations in Indian mythology need not occasion
us any surprise, as they merely afford another exemplification of a
process which may be remarked in the history of all nations which
havo given free scope to thought, to feeling, and to imagination, in
matters of religion.

In carrying out the plan just sketched, I shall, first of all, quote
the texts in the Vedic hymns which refer to the creation of the world,
and to the god Hiranyagarbha or Prajapati; these shall be succeeded
(2) by passages from the Brihmanas, and (3) by quotations from
Menu, the Mahabharata, the Riméyana, and the Purdpas having re-
ference to the same subjects.

I shall then proceed in a similar order with the various texts which
relate to the gods Vishpu and Rudra, with oocasional notices of
any other Indian deities whose history it may appear desirable to
illustrate.



CHAPTER 1.

TEXTS8 FROM THE VEDIC HYMNS, BRAHMANAS, AND PURANAS,
ETC., RELATING TO THE CREATION OF THE UNIVERSE, AND
TO THE GOD HIRANYAGARBHA, PRAJAPATI, OR BRAHMA,

Secr. I.—Texts from the Rig-veda regarding the creation and
Hiragyagarbha.

SpEcULATIONS ABOUT CrEATION,—RIe-vEDA, X. 129.

R. V. x. 129, 1 f.—Na asad dsid no sad asit tadanim na dsid rajo
no cyoma paro yat | kim dvarivah kuha kasya darmann ambhah kim asid
gahanaih gabhiram | 2. Na myityur dasid ampitam na tarks na rdtrya
ahna' asit praketah | anid avatan svadhayd tad ekam tasmad hanyad
na parah kiiichandsa | 8. Tama asit tamasa galkam agre® apraketah
salilam sarvam a sdam | tuchhyena abhv apshitam yad asit tapasas tad
mahind ’jayataskam | 4. Kamas® tad agre samavarttatadhs manaso retah
prathamain yad asit | sato bandhum asati niravindan hrids pratishya
kavayo maniska | 5. (Vaj. 8. xxxiii. 74) Tiradchino vitalo raémir esham

1 The Vishpu Puréys, i. 2, 21 f., quotes (from some source which is not indicated)
a verse which seems to be in some degree founded on the text before us and employs
it in support of the Sinkhya doctrine of PradAfina: Feda-vada-vido vipra niyatd
Brahma-vadinak | pathanti vas tam evartham Pradhana-pratipidakam | 22. Naho
na ratrir na nabho na dAumir masit tamo jyotir adhiid na va ’nyat | drotradi
buddhyanupalabhyam ckam pradhanikam Brahma pumams tadasit | ¢ Brahmans
learned in the tenets of the Veda, firm assertors of its principles, repeat the
following statement establishing the doctrine of Pradhidna: 22. ¢There was neither
day nor night, neither sky nor earth; there was neither darkness nor light, nor
anything else. There was then the One, Brahmi in the form of Pradhina, the Male,
incomprehensible by the ear, or other senses, or by the intellect.’ ”

3 These words are quoted by Kullika or Manu, i. 5, of which passage this may
be the germ.

3 In the passages which I shall quote from the Satapatha Brihmana, etc. further
on, we shall see that the creative acts of Prajdpati are constautly said to have been

preceded by desire: 20 *kamayata, “ he desired,” etc.

































14 TEXTS FROM THE VEDIC HYMXNS, ETC. fomar.t

A.V. 4,2 1.) Ya dimadi balada yasyas viive updsate prasishen yews
‘deval | yasya chhdya 'mritam yasyas mritysh kasmai devaye stydds |3
(Vaj. 8. 23, 3: A. V.4, 2,2.) Yah prasato simisAato makitcd ks i
raja jagato babhiira | ya i4e asya dripadas chatushpadah kasmas styddi|
4. (Vaj. 8. 25, 12: A. V. 4, 2, 5.) Yasyeme Aimavanto mehited yesy
samudram rasaya® sahdhub | yasyemah pradifo yasys BaRd kemms
styadi | 5. (Vaj. 8. 82, 6, 7: A. V. 4, 3, 8, 4.) Yons dyaur wri
prithict cha drilka yena scak stabhitam yena makal | yo antarize rejem
oimdnal kasmai styadi | 6. Yam krandasi® avasd lastadhdne ebly
sizeldm manasd rejamane | yatradhi sira sdsto vibAdts kasmas styadi |
7. (Vaj. 8. 27, 25: A.V. 4, 2, 6, 8.) Apo Aa yad briRatir ciévam dym
gorbhawm™ dadhand janayantir agnim | talo derdndi semavartistioe
ekak kasmai styadi | 8. (=Vaj. S. 27, 26.) Yaé chid dpo mehind
paryapaiyad daxam dadhana janayantir yajiam | yo deveshv adhi dom
eka asit kasmai ityads | 9. (=Vij. 8. 12, 102.) M2 mo Ay jewitl
yak prithicyd yo td dicam salyadharmd jajana | yaé chapaé chendri
drikatir jajina kasmai® ityadi | 10. (=V4aj). 8. 10, 20: A.V. 7,79, 4;
7, 80, 3: Nir. x. 43.) Prajdpate na irad elany anyo viéra jatams pen
ta Badhira | yatkamds te juhumas tam mo astu rayak sydme peiey
rayindm |

‘1. Hiranyagarbha arose in the beginning; he was the one bom
lord of things existing. He established the earth and this sky: to
what god shall we offer our oblation? 2. He who gives breath, who

31 On the word res3, see the Second Part of this work, pp. 357 and 494.

1 Krandasi | “ This word is explained in Boehtlingk and Roth’s Lexicon as mess-
ing (not heaven and earth, but) two armies engaged in battle. See the reference
there given.

® Compare with verses 7 and 8, the preceding hymns, x. 129, 1, 3; x. 83, 5, 6;
and x. 72, 6.

34 T have observed another hymn in the R. V., the 168th of the tenth Mandals,
of which the fourth verse ends with words similar to those which conclude the first
nine verses of the 121st, except that instead of kasmai the 168th hymn has tesmei.
I quote this verse with the last words of the 3rd. ..... kea oy jatad kuts
Gdadhucw | 4. dtmd devandm bhuranasys gardho yatAirasam charati deca eshad |
ghoshd &l ssya srincire na rupam taymai batdys Advisha culhems ! “ Where was
he produced ! whence has he sprung# 4. Soul of the gods, and source of the world,
this deity marches at his will. His sounds are heard but [we see] not his form:
to this Vata (wind) let us offer our cblations.” Compare St. John iii. 8. * The wind
Slowsth where it Listeth, and thou hearest the sound thereof, but canst not tell
whe=~=® sqmaeth, and whither it goeth.”
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SECT. 1.] RELATING TO CREATION OF UNIVERSE, ETC. 17

brahma vidus te viduh parameshthinam | yo veda parameshthinaim
yaécha reda Prajapatim | jyeshthain ye brakmanam vidus te Skambham
enusamridub | . . . . 24. Yatra deva brahmarido brahma jyeshtham upa-
sate | yo vai tan ridyat pratyaxam sa brahma vedita syat | . . . . . . 32.
Yasya bhamik prama antarizam utodaram | divam ya$é chakre mardhanam
tasmai jyeshthiya Brahmage namah | . ... 35. Skambho dadhdra dya-
vd-prithict ubhe me Skambho dadharorc antarizam | Skambho dadhira
pradisah shad urci h?) Skambha idai risram bhuranam ariveéa | 36. Yah
dramat tapaso jato lokdan sarvan samanase | somam yas chakre kevalain
tasmai jyeshthaya brakmane namah | . . . . 41. Yo vetasain® hiranyayan
tishthantam salile veda | sa vai guhyak Prajapatih |

A. V. x. 8, 2.—Skambheneme rvishtabhite dyaus cha bhamis cha tish-
thatah | Skambha idain sarvam atmanvad yat pranad nimishachcha yat |
<« .« 11. Yad ¢jati patati yachcha tishthati pranad aprdanan nimishach.
eha yad bhurat | tad dadhara prithicim visvarapam tat sambhiaya bhavaty
ekameca|...... 44. Akamo dhiro amyitah srayambha rasena tripto
na kutaschanonah | tam eva vidvan na bibhaya mrityor atmanam dhiram
@jaram yuvanam |

A.V.x. 7, 7.—*“Tell who that Skambha (supporter) is, on whom
Prajépati has supported, and established all the worlds. 8. How far
did Skambha penetrate into that highest, lowest, and middle universc,
comprehending all forms, which Prajapati created; and how much
of it was there which he did not penetrate? 9. How far did Skambha
penetrate the past? and how much of the future is contained in his
receptacle> how far did Skambha penetrate into that one member
which he separated into a thousand parts® . . . . . . 17. Those
men who know Brahma (the divine Being?) in the Male (Purusha),
konow him who occupies the highest place (Parameshthin): he
who knows Parameshthin, and who knows Prajipati,—they who
know the ancient Brihmana (Deity?), they know Skambha.
e«esee 24. In the place where the gods, the knowers of Brahma,
reverence the ancient Brahma,—that priest [brakma) who knows them
clearly, is the knower...... 32. Reverence to that cldest Bruhma,
of whom the earth is the measure, the atmosphere the belly, who

3 I know not whether this word has here its ordinary meaning, or the same scnse
which is asmigned to the word caitasa in R. V. x. 95, 4, 5; Satapatha Brahmana,
«i 5.1, 1; and Nir. iii. 21.

2






ewor. 11.] RELATING TO CREATION OF UNIVERSBE, ETC. 19

yat purd 'smat sarcasmad idam schhentsh iramena tapasi ’rishams tas-
mdd rishayak | 2. Sa yo 'yam madiye prine esha erendrak | tan esha
prdndn madhyata indriyenaindha | yed aindha tasmad Indhak | Indho
e vei tam Indra sty dchaxate paroram | paroxa-kima Ai decas te iddhah
eapls nand purusham asrijanta | 3. Te 'bravam “‘na vd itthaim santah
Saxyimal prajanayitum iman sapte purushan | ekam purushain kar-
@vdma’’ st to otin sapla purushin ekam purusham akurcan | yad
@rddhcam nabhes taw drau samewbjan | yad acin mabhes tau dvau |
pazeh purnshah | parak purushal | pratishtha eka @sit| ...... 5. Sa
@9s purvshah Prajapatir abharad ayam era sa yo *yam Agnis* chiyate |
©. 8 vei sapla-purusho bharali | sapta-purusho hy ayam purusho yach
ehatoirs aima lrayak para-puchhani | chatraro hi tasya purushasya atma
Srayeh paza-puchhini | atha yad ckena purushema atmdnam vardhayats
tons viryens ayam aima para-puchhans udyachhats | . . . . . . 8. So
*yem purushah Prajapatir akamayata ‘bhiydn syam prajayeye’ its | so
*érdmyat sa tapo 'tapyata | sa $rantas tspano brakmaiva prathamam
asrvats trayim eva cidyam | saicasmas pratishtha 'bhavat tasmad ahur
*drakmasys sarvasya pratishtha’ iti | tasmad anuchya pratitishthats
pratishtha Ay esha yad brahma | tasyam pratishthayam pratishthsto
-*tapyata | 9. So 'po 'srijata tdcha era lokad vdg evdsya sd ’srijyata
od idas sarvam apnot | yad idam kiicha yad apnot tasmad apah™ | yad
@orinot tasmad cahk | 10. So ’kamayata ¢ abhyo 'dbhyo ’dhi prajiyeya’
##¢ 00 "‘nayd trayya vidyayG saha apah praviéat tata andan samavartiata
ted abAyamriiad “ astv’ ity ‘ astu’ bhayo ’stv’ ity eva tad abravit | tato
drakmaive prathamam asrijyata trayy eva vidyd | tasmad ahur ‘brah-
mdsya sarcasya prathamajam’ sty | api hi tasmal purushad brakmasva
piream asrijyata tad asya tad mukham eva asrijyata | tasmad anichanam
ahur ¢ Agni-kalpa’ ité mukham hy etad Agner yad brakma |

““In the beginning this [universe] was indeed non-existent. But
men say, ‘ what was that non-existent?’ The rishis say that in the
beginning there was non-existence. 'Who are these rishis? The
rishis are breaths. Inasmuch as before all this [universe], they,
desiring this [universe], strove (? arishan) with toil and austerity,
therefore they are called Rishis. 2. This breath which is in the midst

¥ Compare Satapatha Brihmana vi. 1, 2, 13, and 27 (pp. 502, 3); ix. 2, 2, 2
(- 718); vi. 2,1, 1; and xi. 1, 6, 14.
8 Compare Satapatha Brihmanpa ii. 1, 1, 3.



20 TEXTS FROX THE VEDIC HYMNS, ETC. [caar.1

is Indra. He by his might kindled these breaths in the midst: ins
much as he kindled them. he is the kindler {/udka). They call Indhs
Indra imperceptibly: for the gods love that which is imperceptible.
They being kindled, created seven separate men ( purusha). 3. They
gaid, ¢ being thus, we shall not be able to generate these seven men;
let us make one man.’” So speaking, they made these seven men one
man { purusha’. Into the part above the navel, they compressed two
of them, and two others into the part below the navel; [one] mas
[formed one] side; Tanother” man [another] side; and one formed the
base...... 5. This "one’ man became Prsjipati. The man who
became Prajipati is the same as this Agni who is kindled on the
altar. 6. He verily is composed of seven men ( purusha): for this
man is composed of seven men, since four [make] the soul, and three
the sides and extremity (/it., tail). For the soul of this man [makes]
four, and the sides and extremity three. Now inasmuch as he makes
the soul [which is equal to four] superior by one man, the soul, in
consequence of this [excess of ] force, controls the sides and extremity
[which are only equal to three]..... 8. This man (purusha) Pra-
japati desired, ‘may I become more, may I be reproduced.’ He
toiled, he performed austerity. Having toiled and performed austerity,
he first created the Veda {drakma, the triple science. 1t became to
him a foundation; hence men say, ‘the Veda (brakma) is the foun-
dation of all this” Wherefore having studied [the Veda] a man
has a foundation (2%, for this i= his foundation, namely the Veda.
Resting ou this foundation, he performed austerity. 9. He created the
waters from the world [in the form of ] speech.* Speech belonged to him.
It was created. It obtained (pervaded?) all this. Because it obtained
(apnot) all this which exists, it (speech) was called waters (apah);
and because it covered {arrinot}, it was called rak (another name of
water). 10. He desired, ¢ May I be reproduced from these waters.'
8o saying, with this triple science he entered the waters. Thence an
egg arose. He pondered on it (7). He said, ‘let there be,” ¢let there

3 This is illustrated by a passage in the Satapatha Brahmana, vii. 5, 2, 21 (617) which
BAYA : ¥itg v ajo tiicho val praji Visrakari jujina | ¢ Speech is the mover [or, the un-
born). It was from speech that Visvakarman produced creatures.” And in the Brihad
Arapynka (p. 290 of Bibl. Ind.) it is said | trayo lka ete eva | vig evayaim loko mano

"wtarira-lokah prino 'sau lokah , It is they which are the three worlds. Speech
is this *d is the acrial world, and breath is that world (the sky.)”




SECT. 1.} RELATING TO CREATION OF UNIVERSE, ETC. 21

be,” again, ‘let there be.” From it the Veda was first created, the
triple science. Hence men say, ‘the Veda is the first-born of this
whole [creation]. Further, [as] the Veda was first created from that
Man, therefore it was created his mouth. Hence they say of a learned
man that he is like Agni; for the Veda is Agni’s mouth.”

The same idea about Prajapati being composed of seven men, occurs
again in the Satapatha Briahmanas, x. 2, 2, 1 (p. 767).— Yan vas tan
sapta purushan ekam purusham akurvan sa Prajapatir abhavat | sa praja
asrijata | sa prajah srishtva arddhva udakramat sa etaim lokam agachhad
yalra esha olat tapati | no ha tarhy anya etasmad atra yajiiiya dsa tam
devd yajiienaiva yashtum adhriyanta | tasmad etad rishina ’bhyanikiam
‘ yajiiena yajiiam ayajanta deva’ styadi | ¢ These seven men whom they
made one man (purusha) became Prajapati. He created offspring.
Having created offspring, he mounted upwards; he went to this world
where he scorches this. There was then no other object of worship:
the gods began to worship him with sacrifices. Hence it has been
said by the rishi (R. V. x. 90, 16), ‘the gods worshipped the sacrifice
with sacrifice.’” Part of the passage, Satapatha Brahmana, vi. 1, 1, 6
is repeated in Satapatha Brahmana, x. 2, 2, 5.

II. In the preceding legend, the gods are represented as the creators
of Prajapati, who in his turn is stated to have generated the waters,
and the mundane egg. In the following story, the order of production
is different. The waters generate the egg, and the egg brings forth
Prajapati, who creates the worlds and the gods.

Satapatha Briahmana, xi. 1, 6, 1 ff. (pp. 831 ff.).—Adpo ks va idam
agre salilam evasa® | ta akamayanta ‘katham nu prayiyemahi’ iti ta
aéramyains tas tapo 'tapyanta | lasu tapas tapyamandsu hiranmayam
andah sambabhiiva | ajato ha tarki samratsara dsa | tad tdam hiranma-
yam dndam yarat samvatsarasya vela tavat paryaplavata | 2. Tatah
samvatsare purushah samabhavat sa Prajapatih | tasmad u samratsare eva
siri ¢d gaur vd vadaba va rijayate samratsare hi Prajapatir ajayata |

# Satapatha Bréhmana, vi. 7, 1, 17.—Taayapa eva pratishtha | apsu ki ime lokah
preatishthitah | * Waters are its support: for these worlds are based upon the waters.”
Satapatha Brihmana, xiv. 8, 6, 1 (=Byihad Aranyaka Upanishad, p. 974).—dpa
evedam agre Gsub | ta apah satyam asrijanta satyam Brakma Brahma Prajapatim
Prajapatir devan | “ In the beginning waters alone formed this universe, These
waters created Truth, Truth created Brahma, Brahma created Prajapati, and Praja-
pati the gods.”
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ea tdam hiranmayam andam vyarujat | naha tarhs kdickana pratishii
dxa | tad enam idam eva hiranmayam andam yarat samrvalsarasya veld it
tarad bibhrat paryaplavata® | 3. Sa saivatsare vydjihirshat | sa ‘ bhir'
iti vyaharat &i {yam prithiry abharad® ‘bhura’ iti tad idam antarizen
abhavat ¢ svar’ iti «@ asau dyaur abhavat tasmad u samrvatsare era kumir
rydjikirshati sonratsare ki Prajapatir vyaharat | . ... . 6. Sa sahar
rayur jajiie | 2a yatha nadyai param pardpasyed evam srasydysushal
param para chakhyau | 7. So 'rchaii chhramyams chachara prajakamel .
&1 almany era prajatim adhatla sa dsyenaira devan asryjata | te dexi
divam abhipadya asrijyanta tad derandin deratvran yad divam abhipadye
aspijyanta | tasmai sasrijandya diverasa® | tad vora devandim devatras
yad asmai sasrijandya divevasa | .. ... 14. Ta va etak Prajapater
adhi devatih axrijyanta Agnir Indrak®® Somak Parameshthi prajapet-
vah | . ... 18. Sa Prajipatir Indram putram abrarid ityadi |

« In the beginning this universe was waters, nothing but water.
The waters desired, ‘how can we be reproduced?’ 8o saying, ther
toiled, they performed austerity. While they were performing austerity,
a golden cgg came into existence. Being produced, it then became
a year. Wherefore this golden egg floated about for the period of 8
year. 2. From it in a ycar a man ( purusha) came into existence, who
was Prajiapati.  Hence it is that a woman, or a cow, or a mare, brings
forth in tho space of a year, for in a year Prajipati was born. He
divided this golden cgg. There was then no resting-place for him.
He therefore floated about for the space of a year, occupying this
golden cgg. 3. In a year he desired to speak. He uttered hak.
which became this carth; bkuvak, which became this firmament; and
srah, which became that sky. Hence a child desires to speak in a
year, because Prajapati spoke in a year. ... .. 6. He was born with
a lifc of a thousand yecars. IIe perceived the further end of his life,
as [onc] may perceive the opposite bank of a river. 7. Desiricg

8 Tasya Profipater aspadan kimapd wa babhiora sa cha niradharateat sthitum
adaknuranic idane oo bnpam hirapmayindam punah sadivatsara-paryantam bibkrd
dharayti tisr el paryasravat There was no resting place for Prajéapati : and
e, being unable to <tand, from the want of any support, occupying this divided
!oldeﬂ egyr for a yvar, l]jmtf-d about on these waters * Comm.

@ Compare vol. iii. of this work. p. 63, and Satapatha Brahmana, p. 141,

@ Diveviva | akisa iva babhuva | Comm.

e InR.V.x. Ibt, 1 . Iudra is said to be the son of a mother whose name is not

ﬂmd.
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offspring, he went on worshipping and toiling. He conceived progeny
in himself: with his mouth he created the gods. These gods were
created by attaining heaven. This is the godhead of the gods (devak)
that they were creating by attaining heaven (divam). To him while
he was continuing to create, heaven, as it were, arose(?). This is
the godhead of the gods, that to him as he was continuing to create,
heaven, as it were, arose. ...... 14, These [following] gods were
created from Prajapati, Agni, Indra, Soma, and Parameshthin, son of
Prajapati.. . ... 18. Prajapati said to his son Indra,” ete.

In the next passage, Prajapati is said to have taken the form of a
tortoise :

Satapatha Brihmana, vii. 4, 3, 5 (p. 609).—Sa. yat kiarmo nama
elad va ripam krited Prajapatih praja asrijata | yad asryjata akarot
tad yad akarot tasmat karmak | Kasyapo vas kiarmas tasmad ahub
‘sarvah prajak Kasyapys' iti | sa yah sa karmo ’sau sa Adityah |
* Having assumed the form of a tortoise, Prajapati created offspring.
That which he created, he made (akarot); hence the word kirma.
Kadyapa means tortoise; hence men say, ¢ all creatures are descendants
of Kadyapa.’ This tortoise is the same as Aditya.”

In the later mythology it is Vishnu who assumes the form of a
tortoise :

Thus in the chapter of the Bhagavata Purana descriptive of Vishnu's
incarnations it is said (i. 3, 16): Surasurdanam udadhim mathnatam
mathandchalam | dadhre kamatha-ripena prishthe ekadase vibhup | *“ In
his eleventh incarnation, the Lord in the form of a tortoise supported
on his back the churning-mountain, when the gods and Asuras were
churning the ocean.”

In its application of the Vijasaneyi Sanhita, 37, 5, the Satapatha
Brihmana 14, 1, 2, 11 (p. 1025) makes the following allusion to the
elevation of the earth by a boar: * Iyaty agre asid (Vaj. 8. 37, 5) #ts |
syatl ha va syam agre prithivy dsa pradefa-matri | tam Emusha 1ti ca-
raha* wjaghdna | so 'syak patik Prajipatis tenaiva enam etan-mithu-
nena priyena dhamnd  samardhayati kyitsnam karots ityads |

¢¢ ¢ She (the earth) was formerly so large,’ eto. ; for formerly this earth

4 See R.V. viii. 66, 10.
4 In regard to these words compare Satapatha Brihmana, 3, 9, 4, 20,
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—Mibhen lokav abhijayeyarm devalokaiicha manushya-lokaiicha’ styads |
=¥ Prajapati desired, ‘ may I conquer both worlds,’ that of the gods, and
= that of men,” etc.

In Bt'ltapatha Brihmana, xiii. 6, 6, 1 (p. 997) Purusha Narayana is
fntroduced: Purusho ha Narayano 'kamayals atitishtheyaim sarvans

" BA@tany aham eva idam sarvam syam’ s | sa etam purusha-medham
PpaRoha-ratram yajiiakratum apasyat tam aharat tena ayajata tena ishtvd
- "wﬂmt sarvant bhutans tdam sarvam abhavat | atitishthati sarvans
. BRatans idam sarvam bhavati ya evaimn vidvan purusha-medhena yajats yo
< . od etad evarn veda |

¢ Purusha Narayana desired, ‘may I surpass all created things;

* may I alone become all this?’ He beheld this form of sacrifice called
purasha medha (human sacrifice) lasting five nights (?). He took it;
be sacrificed with it. Having sacrificed with it, he surpassed all
oreated things, and became all this. That man surpasses all created
things, and becomes all this, who thus knowing, sacrifices with the
pwrusha medha,—he who so knows this”” The Purusha-sikta is
shortly afterwards quoted.

In Satapatha Brihmana, xi. 2, 3, 1 (p. 838) Brahma (in the neuter)
is introduced as being the original source of all things: Brakma va
sdam agre asit | tad devan asrijata | tad deran srishtva eshu lokeshu
eydrokayad asminn eva loke 'gni Vayum antarize divy eva saryam |
“In the beginning Brahma was all this. He created the gods.
Having created the gods, he placed them in these worlds, in this
world Agni, Vayu in the atmosphere, and Siirya in the sky.”

In Satapatha Brahmans, xiii. 7, 1, 1 (p. 1000) Brahma is described
as sacrificing himself: Brakma vas srayambhu tapo ’tapyata | tad aizata
“na vai lapasy anantyam asts hanta aham bhiteshv almanam juhavans
BAutans cha dtmans’ sts | tat sarveshu bhiteshv almanam hutvd bhutans
cha atmani sarvesham Dbhatanam éraishthyam svardjyam adhipatyam
poryait | tathaiva etad yajamdnah sarvamedhs sarvan medhan hutvd
sarvans bhutani Sraishthyam scardjyam dadhipatyam paryeti |  The
self-existent Brahma performed austerity. He considered, ¢ in austerity
there is not infinity. Come let me sacrifice myself in created things,
and created things in myself.” Then having sacrificed himsclf in all
created things, and all created things in himself, he acquired superiority,
self-effulgence, and supreme dominion (compare Manu, xii. 91),
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since they were formerly his receptacle, he is therefore called Nard-
yaps. 11. Being formed by that First Cause, undiscernible, eternal,
which is both existent and non-existent, that Male ( purusha) is known
in the world as Brahma. 12. That lord having continued a year in the
ogg, divided it into two parts by his mere thought. 13. With these
two shells he formed the heavens and the earth; and in the middle
he placed the sky, the eight regions, and the eternal abode of the
waters.”

It will bo observed from verses 9-11, that the appellation Narayana
is applied to BraAma, and that no mention is made of Vishnu.

On verse 8 Kullika annotates thus: ¢ 7ad andam abhavad haimam’
sts | tad vijam Parame$varechhaya haiman andam abhavad hasmam tva
Rasmah $uddhi-guna-yogad na tu haimam eva | tadiyaika-$akalena bha-
mi-nirmdpasys varyamanatvad dbhimeschahaimatrasya pratyazatrad upa-
chdrafrayanam | . . . . . . tasminn ande Hiranyagarbho jatavin yena
pirca-janmani ¢ Hiranyagarbho *ham asmi’ ¢t bhedabheda-bhavanaya
Paramefraropasand krita tadiyam linga-Sariravachhinna-yivam anupra-
otéya svayam Paramatmaiva Hiranyagarbha-rapataya pradurbhitah |
¢ ¢That [seed] became a golden egg,’ etc. That seed by the will of
the deity became a golden egg. Golden, s.e. as it were golden, from
the quality of purity attaching to it, and not really golden; for since
the author proceeds to describe the formation of the earth from one
of the halves of its shell, and since we know by ocular proof that the
earth is not golden, we see that a mere figure of speech is here em-
ployed. . .. .. In that egg Hiranyagarbha was produced ; i.e. entering
into the soul,—which was invested with a subtile body,—of that
person by whom in a former birth the deity was worshipped, with
& oontemplation on distinctness and identity, expressed in the words,
‘I am Hiranyagarbha,’ the supreme spirit himself became manifested
in the form of Hiranyagarbha.”

The creation is narrated in a similar manner, but without the intro-
duction of any metaphysical elements, in the Harivaisa, vv. 85 ff.:
Tatah scayambhar bhagavan sisyirur cicidhah prajak | apa eva sasarja-
daw tasu cijam avdsrijat | apo ndra iti proktd dpo tai nara-sanaval |
ayanam tasya lah parvam tema ndrdyamah smritah | hiranyacvarnam
abhacat tad andam udakebayam | talra jajiie svayam Brakma scayambhur
sts nak $rulam | Hiranyagarbho bhagavan wshslva parivatsaram | tad
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commanded by that mighty being. But how is the self to be divided ?
Here I have great doubt.”” Then follow the verses which have been
quoted in the Third Part of this work, p. 10, to which I refer.

The Ramayana, which I quote first according to the recension of
8chlegel (which here coincides with the Serampore edition), thus
describes the origin of the world :

Ramayana (Schlegel’s ed.), ii. 110, 2 ff.—Imam loka-samutpatiim
loka-natha nibodha me | 3. Sarvam salilam evasit prithivt yatra nirmita |
tatah samabhavad Brakma svayambhir daivataih saha | 4. Sa vardhas
tato bhatra projjahara vasundharam | asrijachcha jagat sarvam saha
putraih kritatmabhih | 5. Akasa-prabhavo Brakma $asvato nityam
avyayah | tasmad Marichik saiijajiie Maricheh Kasyapah sutah | 6.
Vivascan Kaéyapaj jajiie Manur Vivascatah smyitah | sa tu Prajapatik
pirvam ttyadi |

Vagdishtha says, ‘‘Lord of the world, understand from me this
[account of] the origin of the worlds. 3. All wus water only, in
which the earth was formed. Thence arose Brahma, the self-existent,
with the deities. 4. He then, becoming a boar,*” raised up the earth,
and created the whole world with the saints, his sons. 5. Brahma,
eternal, and perpetually undecaying, sprang from the sether; from him
was descended Marichi; the son of Marichi was Kasyapa. 6. From
Kaéyapa sprang Vivasvat, and Manu is declared to have been Vivasvat’s
son. He (Manu) was formerly the Prajapati,” ete.

It will be observed that herc it is Brahma who assumes the form
of a boar to raise up the earth from under the occan. In the Gauda
recension of Gorresio, however, this function is transferred to Vishnu ;
and this I regard as a proof that this recension of the text is more
modern than that followed by Schlegel. I have indicated by italics in
my translations, the important points in which the two recensions differ
from one another.

Ramayana (Gorresio’s ed.), ii. 119, 2 ff.—ZImdm loka-samutpattim
loka-ndtha nibodha me | 3. Sarvam salilam evasit vasudha yena nirmita |
tatah samabhavad Brahma svayambhir Vishnur avyayah | 4. Sa vardho

8 Compare Satapatha Brihmags, 14, 1, 2, 11, quoted above, p. 23.



30 TEXTS FROM THE VEDIC HYMNS. ETC. [caar.1.

'tha bhutvemam wijahdara casundharam | asrijackcha jagat sarcam sachard-
ocharam aryayam | 5. Akasa-prabharo Brahma éasrato nityam aryayah |
tasmad Marickik saiijajiie Maricheh Kasyapah sutah | 6. Tatah paryays-
sargena Fivasran asrijad Manwm ityady |

“Lord of the world, understand from me this [account of] the
origin of the worlds. 3. All was water only, through which the earth
was formed. Thence arose Brahmi, the self-existent, the imperishable
Vishnu. 4. He then, becoming a boar, raised up this earth, and
created the whole world, moreadle and tmmoreable, imperishable. 5.
Brahma, eternal, and perpetually undecaying, sprang from the sether;
from him was descended Marichi; the son of Marichi was Kaéyaps.
6. By successive creation, Vivasvat created Manu,” etc.

It will be noticed that at the end of the 3rd $loka, the reading of the
first recension, viz., Brahma srayambhir daivataih saha, ¢ Brahma, the
self-existent, with the deities,” is, in the second, changed into Braimd
svayambhir Vishnur aryayah,  Brahma, the self-existent, tAe impersshabls
Vishnu,” whereby Brahmi becomes a mere manifestation of Vishpu,—a
character of which we have no hint in the earlier recension. Similarly
the words which are given in Schlegel’s recension, at the close of the
4th éloka, viz., saka putraik kritatmabhik, ¢ with the saints, his
sons,” are in the other recension altered into sacharacharam acyayem,
‘“moveable and immoveable, and imperishable’’—epithets descriptive
of the world. This second alteration was rendered necessary by the
first: for as soon as the god who is the subject of the passage had
been changed from Brahmd to Vishnu, the mention of sons became
inapplicable ; as Vishnu is not described in the accounts of the creation
as having any sons, whereas Brahma is. Compare with the 5th verse of
the passage before us (in Schlegel’s text), the Vishnu Puréns, i. 7, 1 ff.;
and i. 7, 26, quoted in the First Part of this work, pp. 25, 26. The
accounts of Brahma's descendants are not, however, always consistent.
See Manu, i. 32 ff,, and Vishnu Purana, i. 7, 12 ff., quoted in pp.
15 and 25 of Part First.

Before proceeding to quote the other texts which I have to adduce re-
garding the egg of Brahma, I shall here introduce two quotations, to show



SECT. IL.] RELATING TO CREATION OF UNIVERSE, ETC. 31

how the assumption of the form of a boar, asgribed in the older recension
of this passage of the Ramayana, to Brahma, is in works of a later
date, represented as the act of Vishnu. The first passage is from the
rapid enumeration of the twenty-two incarnations of Vishnu, in the
Bhigavata Purina, i. 3, 7: Dvitiyam tu bhavaydsya rasi-tala-gatam
mahim | uddharishyann upadatta yajiieéah saukaram vapuh | * Secondly,
with a view to the creation of this universe, the lord of sacrifice,
being desirous to raise up the earth, which had sunk into the lower
regions, assumed the form of a boar.”

The second passage to be adduced, is from the Vishnu Puréna, i. 4,
1 ff. (p. 27 ff. of Wilson’s English trans.), and has been already
partly quoted in the First Part of this work, pp. 19, 20:

Mastreya wvacha | Brahma Narayandakhyo 'sau kalpadau bhagavan
yatha | sasarjja sarva-bhiatani tad dcharva mahamune® | Parasera
wodcha | prajah sasarjja bhagavan Brahma Narayanatmakah | prajapats-
patir devo yatha tan me niéamaya | atita-kalparasine nisa-suplotthitah
prabhub | sattvodrikias tato Brahma Sunyam lokam avaizata | Nara-
yanah paro 'chintyah pareahém api sa prabhub | Brahma-svarupt bhaga-
od»n anddsh sarva-sambhavah | toyantah sa mahiim giatva jagaty ekarnave
prabhub | anumanad tad-uddharam karttu-kamah Prajapatih | akarot
sa taniim anyam kalpadishu yatha purd | matsya-karmadikam tadvad
vdraham vapur dashthitah | veda-yajiiamayan rapam adesha-jagatah
sthitau | sthitah sthiratma sarvatma paramaima Prajapatihk | janaloka-
gataih siddhash Sanakadyair abhishtutah | pravivesa tada toyam aimd-
dAdaro dharadharah | nirtrya tam tada dert patala-talam agatam | tushtdva
pranatd bhatva bhakti-namra casundhara | Prithry urdacha | Namas te

81 T take the opportunity of quoting here an answer given in the Vishnu Purina,
i. 3, 11I. (p. 21 of Wilson’s trans.), to the question how it is conceivable that Brahmad
should create ;—an answer which if admitted as the only solution of the problem,
would have rendered many speculations of the Indian philosophers unnecessary.
Maitreya woicha | nirgun yasya suddhasyapyamalatmanah | I:allaam uryadt-
karttritcam Brahmano ’bllyupapadyau | Paraiara uvacha | saktayah sarva ana
achintya [?] jaana-gocharah | yato’to Brahmanas tastu sargadya bhﬁc’a-iaktaya[a[
SAavanti tapasam iresh{ha pavakasya yathoshnuti | « Maitreya asks: How can the
agencies of creation, etc., be possible to Brahma, who is devoid of the [three] qualities,
immeasurable, pure, and free from stain? Paridara answers: Since powers which
ocould not be imagined, are actually known to belong to all natures, therefore, o chief
of ascetics, these powers of creative agency, etc., belong to the essence of Brahmad, as
heat is an attribute of fire.”
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The Vishnu Purina does not compect the egg any farther with the
creation, or tell us how it became divided, ete. ete.

The Linga Purina, Part L, 3, 28 ff, gives a similar description of
the egg: MNukedidi-riseshintd Ay endam wipidayanti cha | jala-bud-
budu-rat tasmit aratirnah Pitimehed ' sa eva bAagaran Rudro Vishswr
viscagatak prabhub  tasminn ande tv ime lokd entar cisvam sdews jaget |
andas dasa-gunenaica nabhesi rikyste rritam | akisas chacritas tadesd
ahankirens iaddajah - makati sadda-Aetur vai pradhanendoritah svaysm |
sapiinddraraniny dhus tasyitma Kamalsanal | koti-koty-aywtiny airs
chandini Rathitini tu | tatra tatre chaturvalird Brakmdso Hareye
Bhardh | srishtad pradhinena tada laddhea Sambhostu sannidhim ityadi |

¢ And these principles, from Mahat to the groes elements inclusive,
generate an egg, like a bubble of water, from which issued the Parent
[of the universe] who was the same as divine Rudra, and Vishnu, the
omnipresent lord. Within that egg were these worlds,—this entire uni-
verse. The egg was externally invested with a tenfold sether; in like
manner, the ®ther, sprung from sound, was surrounded by akaskdrs;
the cause of sound {ahankdra) by Mahat, and the latter itself by Prad-
hiana. These men call the seven coverings of the egg; its soul is Kams-
lasana (Brahma). Here ten thousand crores of crores of eggs are specified,
in which four-faced Brahmas, Haris, and Bhavas (Sivas) were created
by Pradhina, which had attained to proximity with Sambhu (Siva).

The Bhagavata Puriina has the following passage on the same subject
in the third Book, in answer to an enquiry how the Prajapatis created
the world :

Bhag. Pur. iii. 20, 12 ff.—Maitreya evdicha | Dasvena durcitarkyens
parenanimishena cha | jatazobhad bhagavato mahan asid guma-traydt|
13. Rajah-pradhiandd mahatas trilingo daiva-choditat | jatak saserge
bhutadir viyadadini panchasah | 14. Tani chaikaskadah srashtum asam-
arthani bhautikam | samhatya daiva-yogena haimam anpdam avasrijan|
15. So ’ayishtabdhi-salile anda-kosho nirdatmakah | sdgram vas varshe-
sahasram antvavatsit tam i$varak | 16. Tasya nabher abhit padmaim
sahasrarkorudidhiti | sarva-jiva-nikayauko yatra scayam abhit Srardf|
17. so 'nuvishto bhagavata yak Sete salilasaye | loka-samstham yatha-
parcan nirmame samsthaya svaya |

“ Maitreya said : )

12. “The Great principle (Intelligence) arose from the three qualitics
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teyasvini doshiya na Vhevatiti | 31. Tarki ‘ yad yed éachareti freshthal
tls nyGyeninyo 'pi kuryad sty Giankyihe “ neiled’ iy | emisvrave dehidi-
para-tantry yatha Bwdre-rvydtirikie cisham dcheran bhavceyan | 32. Kes
thata tarks sadicharasya pramizyam ala aka  isvardsdm’® ifs | leshin
tackak satyam olas tad-wkiam dachered eve | Gcharitem Erackit setyem
etuk *eve-rache yukiam’ teshiim vechasi yad ukiem sviruddhein tat ted
evacharet | 33. Nonu tarki te ‘pi Lim ovain sihessm dcharants istriks
 bwsale'ti | prarebdha-kerma-repana-mitram ova ieshis krityein ne an-
yad ity arthah | 34. Prastutam dha ‘kimuia’ s | kuialilusalanceys
na cidyate iti kim punar volteryem ily arthak | 35. Elad ova sphufi-
karoti | yasya pida-paskaja-parigasys misheramens iripic yaded yawys
pida-pankaja-parige nishera yeshim te tathi te cha te lriplaiche it
bhakia sty arthak | tatha jRaninaé cha na nakyemind bendhanam aprip-
nuvantah | pars-daratrain gopinim angikritya pershritam | 36. Idanim
bhagavatah sarvantaryimimak para-dire-sera mims ne kichid ity aks
‘ gopinam’ ili | yo ’'ntaé charaly adhyazo buddhy-idi-sixi sa ore krids-
nena dehabhik na tv asmad-adi-tulyo yema doshah syad its | 37. Neny
ecaim ched aptakamasya mindite kutak pracritiir iy dha ¢ anugrelaya’
iti | éringdra-rasakrishta-chetaso’ti-bahir-mukhin apsi sta-pardn karttum
i bhavak | 38. Nanv anye ’pi bhinndcharah sra-cheshtitam eram eve its
vadanti tatraha ‘ nasayann’ sti | ecambhutaisvaryyabAdce tatha kurcantah
PAapa fiieya 1t bhavah |

“In order to refute [the charge of immorality] in regard to the
Bupreme Deity, by the @ forfiors argument, the author states generally
the conduct of great persons in the words ¢ the transgression,” ete. The
¢ during acts witnessed,” etc., i.e. of Prajapati, Indra, Soma, Visva-
mittra, and others; and it is not to be charged to them as a fault. 81.
Huving intimated the doubt that according to the reasoning ¢ whatever
un eminent person does,”® ete., ete., there is a danger that another
person may do the like,—he says ‘Let no one do the same,’ ete.; ‘mno
one other than a superior being,’ i.e. no one who is in subjection to a
body, ete.; ¢ s anyone separate from Rudra using,’ swallowing ¢ poison.’
#2. Whenee, then, is the authority for pure conduct? He tells us in
the words, “of superior beings,” ete. Their word is true; therefore let
their declarations be followed. Their conduct is sometimes true [cor-

% Thia text, from the Bhagavad Gitd, will be quoted below.



sECT. 1] RELATING TO CREATION OF UNIVERSE, ETC. 45

rect]: therefore, let ¢ their correct words,’ viz., that, not being con-
trary [to right], which is declared by their word, be followed. 383. In
answer to the question whether these superior beings also thus practise
¢daring acts,’ he states, in the words ‘ good deeds,’ etc., that they have
no other concern whatever than merely to nullify the consequences
of their commenced works [so as to prevent these works from inter-
fering with their final liberation]. 34. He arrives at his main sub-
ject in the words ‘how much less,’ eto.: i.e. there is no such relation
of good or evil: What more is to be said? 85. He makes this clear.
[The first words here mean either] ‘they who are satisfied by wor-
shipping the pollen of the lotus of his feet;’ or ¢they who are wor-
shippers of the pollen of the lotus of his feet, and are also satisfied,
i.e. devotees ;’ further, who are wise men, not bound,—finding no

restraint. The fact that the gopis were other men’s wives is [here]
" admitted, and obviated. 36. Now he [further] asserts, in the words
¢ the gopis,’ that in the case of the divine, all-pervading, Being there is
no such thing as an attachment to other men’s wives [since he pervades,
and is one with, everything]. It is ¢ he who moves within,’ the superin-
tendent, the witness of the understanding, etc., who in sport takes a body;
but he does not resemble such persons as ourselves, so that he should
be in fault. 37. He now, in the words ‘out of benevolence,’ answers
the question why, if the case be so, the Being who has no want un-
satisfied should engage in acts which have been censured : the purport is,
that he secks to incline to himself such persons as are attracted by sensual
love, and greatly devoted to external things.®! 38. But do not others of a
very different mode of life represent their own conduct as of this very
description ? In reference to this he says ¢they harboured no ill-will,’
eto. The drift is, that those who without such divine character act in
the same way are to be considered sinners.”

The following is the passage referred to by the commentator in his
annotation on verse 31. It will be seen that it inculcates a doctrine
diametrically opposed to that urged in the earlier part, at least, of the
argument by which the author of the Bhigavata endeavours to justify
the adulteries of Krishna, and is perfectly coincident with the tenor of
the condemnation which the same author (who is inconsistent with

ot I find this sense of the word dahirmukha in Molesworth’s Marathi Dictionary.
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superior to the Asuras, or to other deities. The first two tell how Pra-
jépati himself became immortal.

Satapatha Brahmapa, x. 1, 8, 1 (p. 761 f£.)—Prajapatih praja asys-
Jata | sa trddhvebhya eva pranebhyo devan® asrijata ye 'vaiichah prands
tebhyo marttyah prajah | athordhvam eva mrityum prajadhyo 'ttaram
asrijata | 2. Tasya ha Prajapater ardham eva marttyam asid ardham
ampitam | tad yad asya marttyam dsit tena mrityor abibhet | sa vidbhyad
smam praviéad dvayam bhatca mrichcha apascha | 3. Sa mrityur devan
abravit ‘kva nu o 'bhud yo no 'srishta’ its | ¢ tvad bibhyad imam pra-
cizad’ its | 80 'bravid ‘ tam va anvichhama tam sambharama na va aham
tam himsishyams’' tti | tam devd asya adhi samabharan | yad asya apsv
dstt ta apah samabharann atha yad asyain tam myidam | tad ubhayam sam-
bAritya mridaiicka apascha ishtakam akurvaims tasmad etad ubkayam ish-
taka bhavati mrichchapaécha | 4. Tad eta va asya tak paiicha martyas
tanva Gsan loma tvap mamsam asthi mayja atha eta amyrita mano vak
pranaé chaxub érotram| . . . . . . 6. Ts deva abruvann ‘amritam
tmam karavama’ st | lasya otabhyam ampitabhyam tanubhyam etam
martyam tanam parigrihys amritam akurcann styadi | . .. ... T.
« « « o « « lato vas Prajapatsr amyito *bhavat . . .| . . .

x. 1, 4, 1.—Ubhayam ha etad agre Prajapatir Gsa marttyam chaira
amritaiicha | tasya prand evamyitd dsul fariram marttyam | sa etgna
karmana etaya aorita okadha ’jaram amyitam atmanam akuruta |

‘ Prajapati produced creatures. From his upper breaths he created
the gods, and from his lower breaths mortal creatures. After the crea-
tures he’created Death the devourer. 2. Of this Prajapati, half was
mortal, and half immortal. With that part of him which was mortal,
he was afraid of Death. Fearing, he entered this [carth], having be-
come two things, earth and water. 3. Death said to the gods, ¢ what

® The gods are sometimes mentioned in the Rig-veda (see i. 34, 11; i. 45, 2), as
being thirty-three in number. Here is an enumeration of them in the Satapatha
Briahmana, iv. 5, 7, 2 (p. 401): Ashtau Vasava ekidasa Rudra deddaiaditya ime eva
dyded-prithici trayastrimiyas | trayastrimiad vai devah Prajapatii chatustrimsal |
¢ There are eight Vasus, eloven Rudras, twelve Adityas, and these [two] heaven and
earth are the [thirty-second and] thirty-third. There are thirty-three gods, and Pra-
jéipati is the thirty-fourth.”
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§ not attain immortality. They went
‘rz to acquire immortality. Prajipst
¢:ebrate all my forms; ye carry them
arTy them out; hence ye do mot become
us Low we may ceclebrate all thy forxs
jarérts, 63 hundred and 36 yajni-
d iskaprinas : ve shall then celebran
¢ immortal.’ The gods celebrated -
¢ immortal. 9. Death said to the guds
oI im murtal and then what porti=
A3 . *n> other person shall henceforwar.
=z ime:rial with Lis body. whea thou shalt seize this portion &
'.':. m:‘_v sze who is 19 become immortal through knowiedge
immortal after parting with his body.” Tk
. they said. - through knowledge or work.” this is that knowlddz:
k which is Agni. 10. Those who so know tii
is work, are born again after death ; and beizz
sorn, they are tomn for immortality. And those who do not so know.
or thizse wha do not perform this work. and are born again after death.
"u.—'. e again azd again his death’s foal.”
STtipatha Brilonana, xii 6.2, 12 p. 828°.—Martya ka vi agre de

ay b s il b oS tsaram dpor atha ampit@ dsuh | saccamon

§de

or thes. whio pordymm ¢

g tvapak sapciq 8 apedgrn eteia w ha asya arayyan sukrite..
Mlacaty ara,go lotvh  * The gods were originally mortal.” When they
«htdioe] the year, they Lecame immortal.  The year is all: all is us-
deeaying: by it o man obtains undecaying welfure, an undceaying
warld.”

Satapatha Brahmuna, xi. 2, 3, 6 p. 830 .—Martyi ha va agre 4.7
danly s gerdaicn e bealgani Zpar T ogaptah, Comm.” @tk @uiritit 55k
“The wods were originally mortal. When they were pervaded i3
Brilima, they became immortdl.’

From the next passage, as from two others already quoted “p. 47
it appears that Prajapati himself was not entirely exempt from ths
power of death.  Satapatha Brihmaua, x. 4, 4, 1 (p. 790°.—

“ See Satapatha Brabimeaa, di. 20 2, 8 po 1Y, lllllll\ll in Part IL of this wai.

P 88, note 36, for another legend on this same ~ulgut in which the gods e said te
have beeome immortal by another means.
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Prajapatim vai prajak srijamanam papma myityur abhipari-jaghana |
8a tapo ’lapyata sahasraim saimvalsaran papmanam vijihasann styads |
#8in, death, smote Prajapati when ho was creating living beings.
He performed austerity for a thousand years, to get free from Sin.”

The following legend describes how the gods became distinguished
from, and superior to, the Asuras. Satapatha Brahmanas, ix. 5, 1, 12 ff.
(p. 741).—Devascha Asurascha ubhaye prajapatyak Prajapateh pitur
dayam upeyur vacham eva satyanyits satyaiichasva anyitaiicka | te ubhaye
ova satyam avadann ubhaye 'nritam | te ha sadrifam vadantah sadriéa
ovasuh | 13. Tb deva utsrijyanritam satyam anvalebhire | asura u ha
wlsrijya satyam anyitam ancalebhire| 14. Tad ha tdain satyam izadii-
ehakre yad asureshv dsa ‘ deva va ulsrijya anritam satyam anvalapsala
Ranta tad ayani’ iti tad devan ajagama | 15. Anritam u ha izdiichakre
yad deveshv dsa ‘ asurd va utsyijya satyam anritam anvdlapsata hanta
tad ayans’ it tad asuran ajagama | 16. Te devah sarvam satyam ava-
dan sarvam asurd anyitam | te devd_asakti™ satyam vadanta asshaviratara
toa dsur anddhyatara sva | tasmad w ha etad ya dsakti satyam vadaty
aishaviratara svaiva bhavaty anadhyatara tva | sa ha tv evantato bhavati®
deva hy evantato 'bhavan | 17. Atha ha asura asakty anyitain vadanta isha
sva pipisur® adhya ivasuh | tasmad w ha etad ya dasakty anyitain cadaty
#sha svaiva pisyaty adhya iva bhavati para ha tv evantato bhavati para
Ay asurd abkavan | tad yat tat satyam trayi sa vidya | te deva abruvan
¢ yajiiam kritvedai satyam tanavamahai’ | . . . . . « 21. Teshu prote-
shu trifiya-savanam atanvata | tal samasthapayan | yat samasthapayais

& _Aasakti satyam | kevalai satyam | Comm.

# Some such preposition as abAs might appear to be wanted here; but Dr. Aufrecht
suggests to me that dAavats may be taken in a pregnant sense as meaning, ‘ he really
exists, continues, or prevails.” Compare the words at the close of the 27th paragraph
qf this passage.

® I am indebted to Dr. Aufrecht for pointing out to me another passage of the
Sitapatha Brihmana where the word pisyati occurs, and which throws light on the
one before us. The passage in question occurs in pp. 71, 72, of the Brihmana,
i. 7, 3, 18: Pesukam vai vdstu pisyati ha prajaya padubhir yasyaivam vidusho ’nush-
fudAau bhavatah | * His house becomes flourishing, he increases in progeny and
cattle,—that man who, when he knows this, has the two anushtuds.”” The commen-
tator explains the word pesukam as equal to abkivardhana-filam, ¢ whose nature is
to increase,” and pisyati as meaning atirriddho bharati, * he becomes excecdingly
sugmented.”
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tat sarvam satyam apnurams tato 'surd apapuprucire | tato derd abharan
pard 'surahd | dbhavaty atmand para ’'sya dvishan bhratriryo bhavati ye
eram voda |

“'Tho gods and Asuras, both descendants of Prajapati, obtained their
futhor Prujipati’s inheritance, speech, true and false, both truth and
falschood.  They both spoke truth, and both [spoke] falsehood
Hpouking alike, they wero alike. 13. Then the gods, abandoning false-
hood, adopted truth ; while the Asuras abandoning truth, adopted false-
hood. 14, The truth which had -been in the Asuras, perceived this,
“the gods, abandoning falschood have adopted truth; let me go thither.
8o [snying, truth] came to the gods. 15. Then the falsehood which
had been in tho gods, perceived, ¢ the Asuras, abandoning truth have
adopted fulschood ; let meo go thither” So [saying, falsehood] came
to tho Asuras. 16. Tho gods [then] spoke entirely truth, and the
Anuras entirely falschood. Spoaking truth alone (or devotedly) the
gods beeame, as it were, weaker, and, as it were, poorer. Hence it
happens that the man who speaks only truth, becomes as it were,
wouker and poorer; but in the end he becomes [superior?] for the
gods becumo so in tho ond. 17. Then the Asuras, speaking only
fulschood, increased like saline carth, and became, as it were, rich.
Henco it happens that he who speaks only falsehood, increases like
salino carth, and becomes, as it were, rich; but is overcome in the
end, for tho Asuras were overcome. That which is truth is the
triplo scienco (the three Vedas). Then the gods said, ‘let us, after
performing sacrifice, spread truth.”” The gods then performed a variety
of ancrifices, which were always interrupted by the arrival of the Asuras.
At length, 27, “ When these had gone, they instituted the third sarana,
and accomplished it. That which they accomplished, they obtained
entirely true. Then the Asurus went away, and these gods became
[superior and] the Asuras were worsted. The man who knows this
becomes in his own person superior, and his hater, his encmy, is de-
feated.”

The next legend explains how inequality was introduced among the
gods. Satapatha Brahmana, 4, 5, 4, 1 (p. 397 f.)—Sarve ka vai deca
agre sadrisa asuh sarve punyah | tesham sarvesham sadrisandam sarvesham
pupyandam trayo ’kamayanta ‘atishthiavinahk syama’ sty Agnir Indrah

© 2. Tv 'rehantoh éramyanta$ cherub | te etan aligrahyan da-
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drisus tan atyagriknata | tad yad eman atyagriknata tasmad atigrahya
ndma | te 'tishthavano *bhavan | yathaite etad atishtha sva atishtha tva
ha vas bharati yasya evam vidusha etan grahan grikmanti | 3. No ha va
tdam agre’gnau varcha dsa yad <dam asmin varchah | so *kamayata ¢ idam
mays varchak syad’ iti | sa etam graham apaSyat tam agrihnita tato
"sminn etad varcha dsa | 4. No ha va idam agre Indre oja dsa yad idam
asminn ojahk | so 'kdmayata ¢ idam mayy ojak syad’ sti | sa etam grakam
apasyat tam agriknita tato 'sminn etad oja Gsa | 5. No ha vd tdam agre
sirye bhrdja dsa yad idam asmin bhrajak | so "kamayata ©<idam mays
bhrajak syad’ +ti | sa etam graham apadyat tam agrikmita tato 'sminn .
etad bhraja dsa | etani ha rvai teyamsy etans viryyany atman dhatte yasya
evaim vidusha etan grahan griknants |

‘¢ Originally the gods were all alike, all pure. Of them, being all
alike, all pure, three desired: ‘May we become superior,’ viz., Agni,
Indra, and Siirya {the sun). 2. They went on worshipping and toiling.
They saw these atigrahyas; ™ they tapk them over and above. Because
they did so, these draughts (or cups) were called atigrahyas. They
became superior. As they [obtained ?] thus, as it were, superiority, so
superiority is, as it were, acquired by the man, of whom, when he
knows this, they receive these grahas (draughts, or cups). 3. Ori-
ginally there was not in Agni the same flame, as this flame which is
[now] in him. He desired: ‘May this flame be in me.” He saw this
graha, he took it; and hence therc became this flame in him. 4. Ori-
ginally there was not in Indra the same vigour, ete., etc. [as in para.
8.] 5. Originally there was not in Siirya the same lustre, ctc., ete.
[the same as in para. 3.] That man has in himself these forces, these
energies, of whom, when he knows this, they receive these grakas.”

70 By this name are called “threc particular grakas, or sacrificial vessels, with
which libations were made in the Jyotishtoma sacrifice to Agni, Indra, and Sarya.”
Prof. Goldstiickers Dict. The word is explained by Boehtlingk and Roth, as
meaning * haustus insuper hauriendus,” a draught to be drunk over and above ; the
designation of three fillings of the cup, which are drawn at the Soma offering.
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CHAPTER II.

VISHNU, AS REPRESENTED IN THE VEDIC HYMNS, THE BRAH-
MANAS, THE ITIHASAS, AND THE PURANAS.

8kcr. I.—Passages in the Hymns of the Rig-veda relating to Vishau.

R. V. i. 22,16 ff.: 16. (=8. V. 2, 1024) Ato dera avantu no ysto
Vishnur vichakrame | prithivyah sapta dhamabhih | 17. (=S.V.i. 222;
Vij. 8. 5,15; A. V. 7,26, 4.) Idain Vishaur vichakrame tredha ni-
dadhe padam | samalham asya pamsure [ pamsule] | 8. V. 18, (=8. V.
2,1020; Vaj. S. 34, 43; A.V.7,26,5.) Tvini pada vichakrame Vishawr
gopa adabhyah | ato dharmani dharayan | 19. (=8.V. 2, 1021 ; V4j. 8.
6,4; A.V.7,26,6.) Fishnoh karmdini pasyata yato vratans paspase |
Indrasya ywyak sakha | 20. (=S8.V. 2, 1022; V&j. 8. 6, 5; A.V.
7, 26, 7.) Tud Fishnoh paramam padam sada pasyants sirayah | diciei
charur atatam | 21. (=S.V. 2, 1023; Vaj. S. 384, 44.) Tad ciprdse
vipanyavo jagrivamsak samindhate | Vishnor yat paramam padam |

16. ‘“May the gods preserve us from the place from which Vishnu
strodo! through the seven regions of the carth.? 17. Vishnu strode
over this [universe]; in threo places he planted his step : [the world,

1 Mbh. Sinti-Parva, v. 13, 171 Kramanch chapy aham Fartha Vishawr ity
abhixasyiitah | ** And from striding, o son of Prithd, I am called Fishne.”

3 Instead of the words pritiieydA sapta dhimad b, the Sama-veda reads, prithicya
adhi ginari : *over the surface of the earth.””  This verse, as well as the following
ones, is rendered by Professor Bentey, in his translation of the Sama-veda, as well as
in his ** Orient and Occident,” i. 30.  le¢ understands the place from which Vishna
strides to be the sun, referring to verse 20.  For the sense given by Sayana to this
and the following verses, see Wilson's translation of the Rig-veda and notes in loco.
Compare also Rosen's Latin version.
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Vishnu is referred to in the hymn, with the conception that his dif-
fercnt steps on the earth, in the atmosphere, and in the sky, were taken
in tho successive characters of Agni, Vayu, and Sirya, which is the
interprotation of Sikapiini, as explained by Durga. There is no trace
in the words cither of Sﬁkapﬁr_li, or of Aurnavibha, as handed down by
Yiisku of any ullusion to such a Trivikrama incarnation of Vishnu.

I proceed to quote from the Rig-veda some further texts relative to
Vishpu, "

R.V.1i. 85 7: Te avardhanta sva-tavaso mahitrand a nakam tasthur
wru chakrire sadah | Vishnur yad ha dvad crishanam mada-chyutam ceys
na stdunn adhi barhishs priye |

“They (tho Maruts) strong in themselves, increased in greatness
They asconded to heaven, and have made [for themselves] a spacious
abodo.  When Vishnu assisted the hero [Indra?] who humbles pride,”
they sat down liko birds on the sacrificial grass which they love.”

R. V. i. 00, 5, 9.—Ula no dhiyo go-agrak Pushan Vishgo era-ydrak |
karta nah avastimatah | 9. dam no Mitrah $am Varunah éam no bharats
Aryama | $ain na Indro Brihaspatik $aim no Vishaur urukramah |

5. ¢ Pushan, Vishpu, swift goer, make our prayers to bring us
cattlo us their principal fruit: make us prosperous. .. ... . 9.
Muy Mitra, may Varuna, may Aryaman, may Indra, may Brihaspati,
may tho wide-striding Vishuu, all grant us prosperity.”

I now como to a hymn which, with the exception of the last verse—
(where two gods are alluded to)—is devoted exclusively to the celebra-
tion of Vishnu's praises.

R. V.1, 154 ( Vaj. 8.5,18; A.V. 7, 26, 1).— Fisknor nu ke rir-
yani pravochain ® yah parthivan? vimame rajansi | yo askabhayad utta-
ran sadhasthamn vichakramanas tredha uwrugayak | 2. (=A.V. 7, 26, 2, 3;

Whe word oceurs in R, V. AL 61, 7, Mushiyad vishunh pachatam ityadi ; but it
may there be un epithet of Indra.

L Though the commentator én loco venders mada-chyntam by madasya Aarsha-
ayascktaram, ** dispenser of joy,” he interprets it in his note on R. V. 1i. 51, 2—where
itisan epithet of Indra by satrunim madasya garvasya chyavayitiram, “ who brings
down the pride of his enemies.”  In R, Vo viii. 1, 21, the word mada-chyut is again
applied to Indra, and in R. V. viii. 853, 5, to his thunderbolt.

13 The same form of expression occurs in a hymn to Indra (R. V.1i. 32, 1), Indrasys
nu voryini pravocham, ete.  Compare R. V. ii. 15, 1.
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that suprime sbude of i wils-stepping, vigorous _god” shires in-
teraely furi

I 224l guote a pomtizz of tze explanatisn Syana gives of the wondy,
parthizami rayisman. i the Erst verse of the preceding hymn - Yo Fishank
piarthivany prithici-sambandhini rojimai raijanatmakans rity-adi-loks-
trayilhimaniny Agni-FVayc- Aditya- ripini rajasiss cimame riseshess
nirmame afra trayo loki api prithiri-sabda-cachyah | tatha cha mantrin-
taram ‘1. V.i.108,9 , ‘yad Indrignt aramatyim pritAiryim madhys-
maryim paramasyim uta stha’ iti i Taittiriye 'pi * yo 'syam prithicyin
asy ayusha’ ity upakramya *yo dritiyasyam tritiyasydm prithicyam’ iti
tasmal lokalrayasya pririthi-éabda-cachyatram | . . . . yadra yo Fish-
nub pirthivani prithici-sambandhini rajamsi adhastana-saptae-lokin -
mame | . . . . rajah-éabdo loka-vachi *loka rajamsy uchyante’ iti Yas-
kenoktateat | . . . . athard parthivani prithici-nimittakans rajame
bokin vimame | bhar-adi-loka-trayam ity arthak | bhimyam wpdrjits-
karma-bhogarthatrad itara-lokanam tat-kdraratram |

“[The meaning is], Vishnu who formed,—especially constructed,—
the terrestrial [regions]; i.c., those connected with pritAir? (the earth),
~—the regions (rajasisi),—the things whose nature is to delight (raiijs-
natmakani),—represented by the three worlds, the earth, ete., and
existing in the form of Agni, Vayu, and Aditya. Here all the three
worlds are intended to be designated by the term prithivi. Thus another
hymn [R.V.1i. 108, 9, says] : * Whether, Indra and Agni, ye are in the
lowest earth ( prithivi), in the middle [earth], or in the highest,’ ete.
In the Taittiriya also, [we have the words beginning with] ¢ thou who
art on this carth,’ ete., cte.; [and proceeding] ¢ who in the second, or
third curth,” ete., ete.  Hence the three worlds are intended to be sigoi-
fied by the word prithiri. . . . Or, [the meaning may be], the Vishnu
who formed the terrestrial [ regions], the regions connected with the earth,
the seven worlds beneath the earth.  The term rajes denotes a world,
since Yaskn says ¢ worlds arve called rgjamsi’ . ... Or [the sense may
e 1 he made the terrestrial regions, the worlds caused by the earth, i.c. the
three worlds, the carth, and the others.  For as the other worlds are
meant to be enjoved as the rewards of merit acquired on earth, the
latter is the cause of the former.”

Phe tollowing is the passage of the Nirukrta, iv. 19, referred to by
Rayana, which gives the meanings ot rajas : Rajo rajateh | jyoti raja
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schyate | udakam raja uchyate | loka rajainsy uchyants | asrig'*-ahant
rajast uchyete | ‘rajainsi chitra vicharanti tanyava’ ity aps nigamo
bAacati |

¢ Rajas is derived from the root raj. Light is called rajas. Water
is called rajas. The worlds are called rajamsi. Blood (?), and day
and night are called rajasi. There is also a text (R.V.v. 63, 5),
¢ Brilliant and resounding [the Maruts] sweep over the worlds.’ ”’—See
also Nir. x. 44, and xii. 23, and R. V. i. 90, 7.

In R. V. i. 164, 6, mention is made of six worlds (rdjams:): vs yas
tastambha shal ima rajamsi, *‘ who established these six worlds.”

The verb vimame cannot, I think, have the meaning, which the com-
mentator assigns to it, of *‘ constructing.” It occurs, not only in verse 1,
of the hymn before us, but in verse 3 also, where it must have the sense
of *‘measuring,” or * traversing,” as it could not fitly be said of Vishnu
that he constructed the firmament with three steps. The phrase rajaso
vimdnah, “measurer of the world,” occurs in R. V. x. 121, 5 (above
p- 14), and in R. V. x. 139, §, quoted in the Third Part of this work,
p- 158. In R.V.i. 50, 7, the participle mimanah seems to have the
samo sense: ¢f dydm eshi rajas prithv aha mimano aktubhih | pasyan
Janmans siarya | * Sun, thou traversest the sky, measuring the broad
space (rajas), and the days, with thy rays,'” beholding created things.”

The phrase rajaso vimanahk occurs also in R. V. iii. 26, 7 (=Vaj.
8. 18, 66), where Agni says of himself that he is arkas tridhati rajaso
cimdnak' | ‘‘ the threefold light, the measurer of the world,” which
the commentator explains thus: tredha atmanam vidbkajya tatra Viyr-
dtmand rajaso 'nlarizasya vimdno.cimata 'dhishthata 'smi | ‘‘ Triply
dividing myself, I am, in the character of Vayu, he who abides in the
atmosphere.”

Compare, with the phrase before us, Habakkuk iii. 6: ‘He stood
and measured the earth,” ete.

I shall adduce one other passage (R. V. v. 81,3 = Vaj. 8. 11, 6), in
which the same phrase occurs, where this function of mcasuring the

16 Roth conjectures that the word asrik here is spurious.—Illust. of Nir., p, 46.

17 The word aktubAih is rendered “nights” by Yiiska in his explanation of this pas-
sage, Nir. xii. 23, and by the commentator ; but the latter explains the same word by
yaimidhih, * rays,” in his annotation on R. V. i, 94, 5.

18 This verse is explained in a spiritual sense in Nirukta Parisishta ii. 1.
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of [granting us] a prolonged (Ji¢t. wide-stepping) existemce.® 5. A
mortal, contemplating, can approach two of the steps of this heavenly
[deity]; but no one dare attempt his third step, not even the soaring,
winged birds. 6. He has set in motion, like a rolling wheel, the
revolutions of time (?), with their four times (?) ninety names
(days?). Conceived by his encomiasts to be vast in body, the youth-
ful, full-grown [deity], advances to the combat.”

R. V. 1, 156.—Bhava mitro na fevyo ghritasutir vibhita-dyumna eva-
ya « saprathah | adha te Vishno vidusha chid ardhyah stomo yajiiaScha
radhyo havishmata | 2. Yah purvydya vedhase naviyass sumajjanaye
Vishnave dadasats | yo jatam asya mahato mahs bravat sa sd u Sravobhir
ywiyain chid abhi asat | 3. Tam u stotarak pirvyain yatha vida ritasya
garbham janusha piparttana | a asya jananto nama chid vivaktana mahas
te Vishao sumatim bhajamahe | 4. Tam asya raja Varunas tam Asvind
kratum sachanta marutasya vedhasah | dadhara dazam wuitamam ahar-
vidam vrajam cha Vishaur sakhivan apornute | 5. A yo vivaya sacha-
thdya daivya Indraya Vishnub sukrite sukrittarah | vedha ajinvat tri-
shadhastha aryyam ritasya bhage yajamanam G bhajat |

““ Be to us beneficent like a friend [or like Mittra], worshipped with
butter, greatly renowned, swiftly-moving, broadly diffused. Truly,
Vishpu, thy praise is to be celebrated by the sage, and sacrifice is to
be performed to thee by the worshipper. 2. He who worships
Vishpu, the ancient, the disposer, the recent, the [god] with the
noble spouse,®—he who extols the birth [or offspring] of this mighty
Being, shall excel his rival* in [renown]. 3. Encomiasts, strive to the

B Compare R. V. vi. 69, 5 (p. 71, below).

# Sayana gives two explanations of the word swmgs-jani. The first makes it
swayam evotpanniya, “ born by his own power” (in proof of which sense he quotes
Nir. vi. 22: Sumat svayam ity arthah | *“sumat means svayam, self.”) The
second meaning is thus stated: Swtardm madayati iti sumat | tadriit jaya yasya
@ ..... | tasmai sarea-jagan-madana-§ila-Sri-pataye | * su-mat means * greatly
gladdening’ Swumgj-jani then significs ‘one who has such a wife’ The phrase
will thus mean, ‘to the lord of 817, whose nature it is to gladden the world.”” Dr.
Aufrecht thinks that jami has always the sense of wife, and supposes the wife here
alluded to to be the world.  Prof. Roth, Illust. of Nir., p. 90, supposes sumat to be
derived from sx, and to mean * easily,” * gladly.”

34 Compare the words ysjyo vd sakha ¢a in R. V. ii, 28, 10, where ywjya is
explained by Siyana as=yojana-samarthah pitradir va; and R. V. i. 22, 19, where
the same word ywjya is said to be equivalent to anwkida, * friendly.” Compare also
eywa in R. V. viii. 61, 3.

6
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utmost of your skill to please him who, by his nature, is the primeral
source of sacred rites. Knowing his name (renown ), declare, ¢ Vishng,
we seek the good will of thee, the mighty one.” 4. King Varuna ard
the Advins wait on the decree of this ruler attended by the Marata
Vishuu possesses excellent wisdom, which knows the proper day;®
and with his friend, opens up the cloud. 5. The divine Vishnu, who
has chosen companionship with the beneficent Indra, [himself, more
beneficent,—this wise [god], occupying three stations, has gratified the
Aryya, and renders the worshipper a sharer in the sacred ceremony.”

R.V.i. 164, 36 (A.V. 9, 10, 17; Nir. Par. ii. 21).—Sapta ardhe-
garbha bhurvanasya reto Vishnos tishthants pradisa cidharmapi | te
dhitibhir manasa te vipaschitah paribhucah pars bharamli rciiratak |
¢“Seven half-children (?), the prolific sources of the world, abide by
the command of Vishnu in the function of supporting [the univers].
They by thought, and by mind, they intelligent, circling, revolve
in every direction.”

I do not attempt any explanation of this obscure and mystical
utterance. Compare, however, R. V. ix. 86, 29, which will be quoted
below, and in which the same words pradis and vidharman occur.

R.V.i. 186, 10.—Pro Asvinav arase kripudhcam pra Pushapem
scatavaso hi santi | advesho Vishnur Vatah Ribhurak achha sumnaye
varritiya decan | Dispose the Advins, dispose Pishan, to succour us,
for they have power in themselves. Vishnu is free from malice, and s
is Vata (Vayu) and Ribhuxan. May I incline the gods to be favourable
to us.”

R. V.ii. 1, 3.—Tvam Agne Indro vrishabhak satam asi tram Vishnur
urugayo namasyah | tram brahma rayicid brahmanaspate tram cidharttak
sachase purandhyid | * Thou, Agni, art Indra, bountiful to the ex-
cellent; thou art Vishnu, the wide-stepping, the adorable; thon,
Brahmanaspati, art a priest, acquainted with wealth ; thou, sustainer,
art associated with Purandhi (Devotion).

R.V.ii. 22, 1 (8. V. 1. 457,.—Trikadrukeshu mahisho yavasiram turi-
$ushmas tripat somam apidad Vishuuna sutwin yatha ’vasat | sa im ma-
mada mahi karma karttave maham wrwn sa enam saschad devo decam
satyam Indran satya Indub | ‘“The great [Indra] of mighty force,

23 Sce the interpretation of the word akartid given by Sasanaon R. V. i. 2, 2.
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delighted, has drunk with Vishnu the soma, mixed with barley-meal,
poured forth at the Z¥ikadruka festival, as much as he desired. He
[Soma] has stimulated the great and vast [god, Indra,] to achieve
mighty acts. He, the god, the true Indu (Soma), has attended him,
the god, the true Indra.”

R. V. iii. 6, 4.—Mahan sadhasthe dhruva a mnishatto antar dyava ma-
Mine Raryamanak | askre sapatni ajare amrikts sabardughe urugayasya®
dhena | “The great [god, Agni,] firm, seated in his abode, aspires to
[the space] between the mighty heaven and earth,—the two cows,
joint-wives of the wide-stepping [god], aggressive,” undecaying,
inviolable, dispensers of water.”

R. V. iii. 54, 14.— Vishnuh stomasah puru-dasmam arka bhagasyeva
Rdrino yamani gman | urukramah kakuho yasya pirvir na mardhants
ywoalayo janstrth | * Our hymns and praises have proceeded to Vishnu,
the worker of many wonders, like bards proceeding in the train of
victory. He is the wide-stepping, the exalted, whose primeval,
creative wives are indefatigable.”

R. V. iii. 55, 10.— Vishnur gopah®™ paramam pati pathahk priya dha-
mans amritd dadhanah | Agnish ta visea bhuvanans veda mahad devanam
asuratvam ekam | ¢ Vishnu, a protector, preserves the highest heaven,
sustaining the dear,” undecaying regions. Agni kpows all thesc worlds:
great and incomparable is the divine nature of the gods.”

R. V. iv. 2, 4.—Aryamanam Varunam Mitram esham Indra- Vishnu
Maruto Aévind uta | su-advo Agne su-rathak su-radhah a id u vaha su-
Aacishe jandya | *‘ Agpi, [do thou, who hast] beautiful steeds, a beau-
tifal car, and great power, bring to the pious worshipper from among
these [gods], Aryaman, Varuna, Mitra, Indra and Vishnu, the Maruts,
and the A4vins.”

R. V.iv. 8, 7.—Kathda maks pushtim-bhardya Pashns kad Rudrdya
su-makhaya havir-de | kad Vishpave uru-gdydya reto™ dravah kad Agne

% Prithugamanasya adhika-stuter va ; Saynna, who names Agm as the god;
though he makes heaven and earth to be the wives of the sun.

%7 Or, “united,” according to Prof. Roth.

2 Compare R. V. i. 22, 18. The word Vishnu is here regarded by the commen-
tator as an epithet of Agni, and rendered by ‘ pervading.”

» Or, “vast.” The commentator renders the word priya by aparimita, * unmea-
sured,” in his note on R. V. iii. 32, 7.

% Dr. Aufrecht suggests that the original reading here may have been repas=agas,
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E. V. iv. 55, 4.—7’ v dryamd Tarunaé cheti pantham cshas-patlik o
vitai gitum Agnih  Indra-Visina niri-rad w shu starana sarma no yan-
tam amarad tariatham | * Arvaman and Varuna point out our path;
v b Agui, the lord of strength. “shews us] a prosperous road. Indra
and Vishnu, when they are lauded, according to human ability, bestow
on us prosperity and strong protection.”

R. V.v. 3, 1-3.— Tram Agne Faruno jiyase yat team Mitro bharasi
yal samiddah | tre vidve sahasas-putra detds tram Indro dadushe mart-
yiya | 2. Team Aryama dharasi yat kaninam nama sradhavan guhyam
hibharshi | aijanti mitran sudhitain na gobhir yad dampait samanasi
krinoshi | 3. Taca ériye Maruto marjayanta® Rudra yat te janima chirs
ehitram | padwn yad Visknor wpaman nidhdayi tena pasi guhyam nama
gomiam I

“Thou, Agni [art] Varuna, when thou art born; thou art Mitra
when thou art kindled : son of strength, in thee [reside] all the gods;

e

cein But as the text stands he would connect retas with darave, ro as to give
the aense, “our sin (understood), which is the occasion for the great arrow of
Aectruetion,” -

N Compare R. V. vii, 3, 5.
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thou art Indra to the man who sacrifices. 2. Thou art Aryaman when
thou, self-controuled, possessest the secret name of the maidens. Men
anoint thee, like a benevolent friend, with milk, when thou makest
husband and wife of one mind. 8. For thy glory, Rudra, [or, terrible
Agni), the Maruts prepare that beautiful and wondrous birth of
thine.® Through that which has been fixed as the highest abode of
Vishnu, thou possessest the mysterious name of the cows (stars,
or rays.)

RB. V. v. 46, 2—4 (=Vaj. 8. 33, 48, 49).— Agne Indra Varuna Mitra
devah éardhah pra yanta Maruta uta Vishno | ubha Nasatya Rudro adha
gnak Pasha Bhagah Sarasvatt jushants | 3. Indragni Mitrd-Varusa
Aditin svak prithiviin dyam Marutah parvatan apah | huve Vishaum
Pashanam Brahmanaspatim Bhagan nu Samsam Savitiram itaye |
4. Uta no Vishaur uta Vato asridho dravipodik uta Somo mayas
karat | uta Ribhavah uia raye no Asvind uta Tvashta uta Vibhvd ansu
mamaate |

2. “ Agni, Varana, Mitra, ye gods, give us strength, and ye host of
Maruts and Vishnu. May both the Aévins, Rudra, and the wives of
the deities, with Piishan, Bhaga, and Sarasvati, be pleased with us.
8. I invoke, for our protection, Indra and Agni, Mitra and Varuna,
Aditi, heaven, earth, sky, the Maruts, the mountains, the waters,
Vishnu, Pishan, Brahmanaspati, Bhaga, Samsa, and Savitri. 4. And
may Vishnu, and the Wind, uninjuring, and Soma, the bestower of
riches, give us happiness. And may the Ribhus, Aévins, Tvashtri, and
Vibhvan be favourable to us, so as to [grant us] wealth.”

R. V. v. 51, 9.—Sajur Mitra-Varunabhydm sajah somena Vishnund |
a yahi Agne Atri-vat suts rana | * Associated with Mitra and Varuna,
associated with Soma and Vishnu, come Agni, and rejoice in our liba-
tion, as [in that of ] Atri.”

B.V.v. 87 1(8.V.i 462).—Pra vo mahe matayo yantu Vishnave
Marutcate girija evayamarut | pra sardhdaya prayajyave sukhadaye ta-
rase bhandad-ishtaye dhuni-crataya Savase | . . . . 4. Sa chakrame ma-
hato nir uru-kramah samanasmat sadasa evayamarut | yadd ayukia
tmana scad adhi shnubhir vishpardhaso vimahaso jigati éecridho nribhik |
« «« . 8. Advesho no Maruto gatum G itana Srotd havam garitur eayd-

3 This refers, as Dr. Aufrecht suggests, to the production of lightning in the air
at the time of a storm.
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nam | Aryamanam na mandram syipra-> bhojasam Vishmuin na stushe
adide | “I praise thee (Pishan?), beneficent like Indra, wondrous in
power like Varuna, wise like Aryaman, conferring extended enjoyment
like Vishnu, that thou mayest bestow wealth.” >

R. V. vi. 49, 13.— Yo rajamsi vimame® parthioans tri§ chid Vishnur
Manave badhitaya | tasya te éarmann upa-dadyamane raya madema tanvd
tand oha | ‘““May we, ourselves and our offspring, be gladdened by
wealth, in the home given by thee, that Vishnu who thrice measured
the mundane regions for Manu when he was oppressed.” *

R.V.vi. 50, 12.—7¢ no Rudrah Sarasvati sajoshah milkushmanto
Vishnur myilants Vayuh | Ribhuzak Vajo daivyo vidhata Parjanydvata
pipyatam ssham nak | “May these dispensers of blessings, Rudra, Saras-
vatl, Vishpu and Vayu together be gracious to us. May Ribhuxan, Vaja,
the divine Vidhitri (or disposer), Parjanya and Vata increase our energy.”

R. V. vi. 69, 1-8.—Sasi varm karmand sam ssha hinoms Indra- Vishna
apasas pdre asya | jushetham yajiiam dravinam cha dhattam arishtasr nak
PathdAik parayanta | 2. Ya visvdasam janitara matinam Indra- Vishan
kalaéa soma-dhana | pra vam girah Sasyamand avantu pra stomdso giya-
mdndso arkaih | 3. Indra-Vishnia mada-pati madanam @ somam ydtah
dravino dadhidnd | saim vam aiijantu akiubhir matinaim sam stomdsah $a-
syamandsah ukthaih | 4. A vam aévaso abhimati-shahah Indra- Vishaa
sadhemado vahantu | jushethdn visva havand matindm upa brakmani éri-
sutam giro me | 5. Indra-Vishni lat panaydyyam cam somasyas made
wru chakramadths | akrinutam antarizam cariyo aprathatam jsivase no ra-
gamss | 6. Indrd-Vishna havishd vavyridhand agradvand namasa rata-
Ravya | ghritdsutt dravinain dhattam asme samudrah sthah kaladah soma-
dhanah | 1. Indra- Vishna _pidatam madhvo asya somasya dasrd jatharam
prinstham | @ vam andhdmsi madirani agmann upa brahmans rinutam
Aavam me | 8. (A. V.7, 44, 1) Ubka jigyathur na para jayethe na

3% The word spipra occurs also in R. V. i. 96, 3; i. 181, 3; iii. 18, §; iv. 60, 2; viii.
25, 5 ; and viii. 32,10=8. V.i,. 217. By Yiska, Nir. vi, 17., it isderived from the root
orip, “to go” (sec Roth’s Illust., p. 83); and is rendered by Siiyana sarpana-sila,
¢ going,” prasrita, * extended,” ctc. (see also Benfey’s Glossary to the 8. V.)

37 Such is the sense assigned to adis by Siyana: in Wilson’s Sanskrit Dictionary
I find the word pradesana rendered “a gift or offering, anything given to the gods,
superiors, or friends,” ctc.

3 Tribhir eva vikramanaih parimitavan | * measured with three strides.”—Sa-
yana. Compare R. V. i. 154, 1, above (p. 58, ff.), and vii. 100, 4., below, (p. 75).

® Aswrair Aimsitaya | ¢ injured by Asuras.”’—Siyana.
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pard jigye kataraichanainok * Indraicha TVishmo yad apaspridiethia
tredha sahasraia ci tad airayetham |

¢ Indraand Vishnu, I stimulate you twain with this rite and oblation:
at the conclusion of this ceremony do ye accept our sacrifice, and grant
us wealth, conducting us to our object by secure paths. 2. Indraand
Vishnu, ye who are the generators of all prayers, and the bowls which
hold the soma-juice, may the words which are now recited gratify
you, and the hymns which are sung with praises. 3. Indra and Vishng,
ye two lords of exhilarating draughts, come to the soma-juice, bringing
with you wealth ; may the hymns uttered with praises anoint you®
twain with the unguents of our prayers. 4. Indra and Vishnu, may
your steeds, vanquishing foes, and sharing in your triumph, bear you
hither. Accept all the invocations of our hymns, and hear my devotion
and prayers. 5. Indra and Vishnu, this deed of you twain is worthy of
celebration that, in the exhilaration of the soma-juice, ye took vast
strides;** ye made the atmosphere wide, and stretched out the worlds, for
our existence. 6. Indraand Vishnu, growing by our oblation, swallowers
of the essence of the soma, ye who are worshipped with reverence, and
to whom butter is presented, bring us wealth, for ye are the receptacle,
the bowl, in which the soma is held. 7. Indra and Vishnu, wor-
kers of wonders, drink this sweet potion; fill your bellies with soma;
the exhilarating soma-draughts have reached you; hear my prayers and
invocation. 8. Ye two have both conquered, and are not vanquished.
Neither of these twain has been vanquished. Vishnu, when thou and
Indra strove, ye scattered thrice a thousand [of your foes].”®

40 Compare R. V. iii. 17, 1.

4! The commentator remarks on this: Yadyapi Tishnor eva vikramas tathapy ekir-
thatviid ublayor ity uchyate | ‘ Though ¢striding” is an act of Vishnu only, yet it is
#o [described as here] owing to both gods having one end in view.” In R. V. wii.
99, 6 (sec below), the epithet wrukrama, “ far-stepping,” is applied in the same way
to both these deities.  In the Harivansa, 7418, it is applied to Siva.

42 The commentator explains this as follows : Yad yad vastu praty apaspridhethim
asuraih saha aspridhethiim tredhi loka-veda-vigiatmana tridka sthitai sahasram ami-
tain cha vi tad airayethivm vyakrametham ity arthoh ! tatha cha brahmanam * ubha

gigyathwr ity achehhavikasya | wbhan ki tau jigyathnr wa pardjayethe na parcjiqys
iti na hi'tayoh kataraschana parijiyye * Indras cha Vishno yad apaspridhethim tredii
sahasraim i tad airayetham’ iti | Indras cha ha vai Visknus cha aswurair yuyudhate
tan ha sma jitea wehatuh kalpamehi iti | te ha tatha ity asura uchuh | so’brarid
Indro yavad cvayain Vishnus trir vikramate tavad asmikam atha y«a/u;;dlwm itarad
Wi & iman lokan vichakrame 'tho vedan atho vacham | tad Ghuh kim tat sahasram
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R. V. vii. 85, 9 (=A. V. xix. 10, 9).—Sasm no Aditir bhavatu
oratebhih bam no bhavantu Marutah su-arkdh | éam no Vishnuh faim
% Puashd no astu fam no bhavitram Sam w astu Vayuh | * May Aditi
be propitious to us with her acts: may the well-hymned Maruts be
propitious to us: may Vishpu, may Pishan, may the Air,% may Vayu,
be propitious to us.”

R. V. vii. 36, 9.—Adchhka ayam vo Marutah Slokah etu achha Vishnum
wishikia-pam Sravobhir styads | ‘‘Maruts, may this hymn reach
you: may it [reach] Vishnu, the preserver of embryos, with its
eulogies,” etc.

RB. V. vii. 89, 5.—4 Agne giro dwa @ prithivya Mitram vaha
Varusam Indram Agnim | A Aryamanam Aditim Vishaum esham
Sarasvatt Maruto madayantam | ¢ Agni, [ whether thou art] in heaven
or earth, carry our words to Mitra, Varuna, Indra, Agni, Aryaman,
Aditi, Vishpu, among these gods: may Sarasvati and the Maruts
be p

R. V. vii, 40, 5.—Adsya devasya milhusho vayak Vishpor eshasya¥

sti ime loka ime veda atho vag sti druyat | atrayetham asrayetham [ity achhavaka ukthye
*SAyasyats]” | Ait. Br. 6, 156. | “In reference to whatever thing ye two strove, i.e.
strove with the Asuras, over that, in its three characters, i.e. as existing in its character
of world, Veda, and speech, and in number a thousand, i.e. immeasurable, ye strode.
Thus a Brihmana [the Aitareya, 6, 15,] says: ye doth conquered; this is what the
Achhivika priest [repeats]: for ye both conquered, ye are mot vanquished, neither
was canguished, for meither of these two was vanquished : [the last line of the verse
before us is then cited]. Indra and Vishnu fought with the Asuras. Having con-
quered them, they said, ‘let us divide [the world].” The Asuras said, ‘be it so.’
Indra said, ¢ As much as this Vishnu strides over in three strides, so much is ours;
the rest is yours.’” He strode over these worlds, then the Vedas, then speech. When
people say, ‘what is that thousand?’ let him say, ¢ These worlds, theso Vedas, then
speech.” The Achhavika priest repeats at the Ukthya ritual ‘ye scattered, ye
scattered.’ ”

4 The word bAacitra is explained by Sayana as==>3Ahuvanam antarizam udakaimn va.
¢ The world, or the atmosphere, or water.” The word, Dr. Aufrecht informs me, does
not occur again in the Vedas.

4t Sayana interprets the first words of the verse before us thus, Fiishnok sarca-
devatmakasya asya devasya anye deva vayah dakha iva bhavanti | * Other gods are,
as it were, branches of this god, who is the soul of all the gods.” He explains eshasya
as follows: Prabrithe havirbhir havi-rupair ih eshasya prapraniyasya. * One
who, in the sacrifice, can be reached by oblations of food.” The same epithet esha is
applied to Vishnu in the other two following passages referred to in Boeht. and Roth’s
Lexicon under this word. R.V.ii. 34, 11.—Tan vo maho Maruta evayacno Fishnor
eshaaya prabhrithe Aacamahe | ityads | * In the sucrifice of the rapid Vishuu we in-
voke you the great, and impetuous Maruts,” ete. R. V. viii. 20, 3.— Fidma A¢
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“Thou who, with thy body, growest beyond our measare, [men]
do not attain to thy greatness: we know both thy two regions of the
earth; thou, divine Vishpu, knowest the remotest [world]. 2. No one,
o divine Vishnu, who is being born, or who has been born, knows the
furthest limit of thy greatness. Thou didst prop up the lofty and vast
eky; thou didst uphold the eastern pinnacle of the earth.# 3. [Ye two
worlds] be ye abundant in food, cows, and pastures, through beneficence
to man. Vishpu, thou didst prop asunder these two worlds; thou didst
envelop the earth on every side with beams of light. 4. Ye (Indra and
Vishnu) have provided ample room for the sacrifice, producing the sun,
the dawn, and fire. Ye, o heroes, destroyed in the battles the illusions of
the hostile (ddsa) Vryishadipra. 4. Indraand Vishnu, ye smote the ninety-
nine strong cities of Sambara ; together, ye slew, unopposed, a thousand
and a hundred heroes of the AsuraVarchin. 6. This great hymn mag-
nifies you two, the great, the wide-striding, the powerful; Vishnu, and
Indra, I present to you twain a hymn at the sacrifices. Increase my
vigour, should [I fall] into calamity. 7. Vishnu, I utter to thee this
invocation from my mouth. Sipivishta, receive this my oblation. May
my laudatory hymns magnify thee: do you always preserve us with
hlwins“”

R. V. vii. 100.—Na martto dayate sanishyan yo Vishnave urugdydyas
dadat | pra yah satrachd manasa yajate etdvantarn naryam dvivdsat |
2. Toam Vishmo sumatim viévqjanyaim aprayutam evaydvo matim dah |
porcho yatha nah swvitasya bhirer afvavatah puruéchandrasya rdyal |
8. Trir devah prithivim esha etdm vs chakrame éatarchasam mahitva |
pre Vishnur astu tavasas taviyan tvesham hs asya sthavsrasyas mama |
4. Vi chakrame prithivim esha etam zetrdya Vishnur manushe dasasyan |
dhruvdso asya kirayo jandsah uruxitiin sujanima chakara | 5. (S. V.
2, 976; Nir. 5, 9.) Pra tat te adya Sipivishta ndma aryak Samsams
vayunani vidvan | tam trd grinami tacasam atavyan zayantam asya
rajasah pardke | 6. (8. V. 2, 975; Nir. 5, 8.) Kim it to Vishno
parichazyam bhut® pra yad vavaze Sipivishto asmi | ma carpo asmad
apa giha ctad yad anyaripah samithe babhitha | (The seventh verse is
repeated from the last hymn.)

¢ That man never repents who, seeking [ for good], brings offerings to

41 Compare Isaiah xl. 22; xlv. 12, 18.
4 The Sama-veda reads parichazi nama,
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B. V. viii. 9, 12.—Yad Indrena saratham yatho Aévina yad va
Vayuna bhavathah samokasa | yad Adityebhir Ribhubhih sajoshasa yad
©d Vishnor vikramansshu tishthathah | ¢ When, Aévins, ye ride in the
same car with Indra, or when ye dwell in the same abode with Vayu,
or when ye are associated with the Adityas and the Ribhus, or when
ye abide in the strides of Vishnu.”

R. V. viii. 10, 2.— . . . . . Brihaspatiin Visvandevan aham huve
Indra-Vishpa Aévindgy asu-heshasd | I invoke Brihaspati, the Vigve-
devas, Indra and Vishnu, and the Aévins with swift steeds.”

R. V. viii. 12, 16 (=8. V.1i. 384; A. V. 20, 111, 1).—Yat somam
Indra Vishnavi yad va gha Trite Aptye | yad va Marutsu mandase sam
Indubhksh | . . . . 25. Yad Indra pritandjye devas tva dadhire purah |
dad st te haryatd hart vavazatuh | 26. Yada Vrittram nadi-vritam
$avasi cajrinn abadhih | tad ad id styadi | 27. Yada te Vishaur ojasé
trins pada vichakrame | ad +d styadi |

¢ Whather, Indra, thou enjoyest soma, along with Vishnu, or with

Trita Aptya, or with the Maruts, [partake also of our] libations. .
25. When, Indra, the gods placed thee in their front in the battle,
then thy dear steeds grew. 26. When, thunderer, thou didst by
thy might slay Vrittra, who stopped up the streams, then thy dear
steeds grew. 27. When by thy force Vishnu strode three steps,
then thy dear steeds grew.”

R. V. viii. 15,8 (=S. V. 2, 996 f.; A. V. 20, 106, 26).—Tara
dyaur Indra paumsyam prithici vardhati éravah | tvam dpah parvatasas
cha hinvirs | 9. Tvam Vishnur brihan zayo® Mitro grinati Varupah |

8’antiparva, vv. 13229, ff, Krishna is introduced as explaining the sense of the word
& ipivishta thus; (If the writer intended to represent Yiska as the rishi by whom the word
was first applied to Vishnu, he could not have been a particularly good Vedic scholar) :
&S ipivishieti chakhyayam hina-romna cha yo bhavet | tenavishtam tu yat kinchich Chhipi-
cishteti cha smyitah | Yasko mam rishir acyagro naika-yajiieshu gitavan | S'ipivish{a
sti Ay asmad guhya-nama-dharo hy aham | stutvi mam § ipivishteti Yaskah sarshir
wdira-dAh | mat-prasidid adho nashtam Niruktam abhijagmivan | ** A bald man is
designated by the word S'ipivishifa. Anything which is penetrated by that (what ?)
is called S"ipivishtha. Yiska, the sercne rishi, celcbrated me at many sacrifices. In
consequence of this I bear the mysterious name of S'ipivishta. Yiska, that rishi of
large understanding, having lauded me as S'ipivishta, recovered by my favour the
Nirukta, which had been destroyed.”

% Benfey, in his translation of the Sama-veda, renders zaya by “king.” Roth, in
his Lexicon, thinks this sense is not established, and renders the words bridan zayah
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8. Vasim eko bibharits haste ayastm antar deveshu nidhruvik | 4.
Vajram cko bibhartti haste ahitain tena vrittrams jighnate | 5. Tigmam
eko bibhartti haste ayudham Suchir ugro jalasha-bheshajah | 6. Patha
ekah pipdya taskaro yatha esha veda nidhinam | 1. Trins eka urugayo vs
chakrams yatra devaso madants | 8. Vibhir dva charatah ekaya saha pra
pravdsd sva vasatah | 9. Sado dva chakrate upama divi samrd)a sarpsr-
dsull | 10. Archanta eke mahi sama manvata tena siryam arochayan |

“One® is a youth, brown, [now] hostile, [now] friendly. A golden
lustre invests him. 2. Another,*® luminous, has seated himself on the
place of sacrifice, wise, amidst the gods. 3. Another® holds in his
hand an iron axe, firmly placed amid the gods. 4. Another* holds the
thunderbolt poised in his hand, with which he burns to slay his enemies.
5. Another,* bright, fiery, possessing healing remedies, holds a sharp
weapon in his hand. 6. Another® occupies the roads like a robber:
he knows the treasures. 7. Another, wide-stepping, strode three
[strides, in the regions] where the gods rejoice. 8. Two [others]* ride
on horses with one [goddess]: they dwell afar, as if abroad. 9. Two
[others],* the highest, have made their abode in the sky, monarchs,
worshipped with butter. 10. Some [of us], worshipping, have meditated
the great sama-hymn, by which they have caused the sun to shine.”

B. V. viii. 31, 10.—4 $arma parvatanam crinimahe nadinam a
Vishnoh sacha-bhuvah | ‘“ We seek for protection from the mountains,
the rivers, and Vishnu who is associated with them.”

R. V. viii. 85, 1, 14.—Agning Indrena Varunena Vishnuna Adityaih
Rudrair Vasubhih sachd-bhuva | sajoshasa Ushasa Siryena cha somam
pibatam Aévina | 14. Angirascanta uta Vishnurania Marutvanta

Jaritur gachhatho havam styads | ¢ Advins, drink the soma-juice, united
with Agni, Indra, Varuna, Vishnu, the Adityas, Rudra, the Vasus,

63 Soms, as the moon, according to the commentator. M. Langlois thinks the sun is
meant. Dr. Aufrecht thinks the troop of Maruts, Marud-gana, may be meant, to whom,
he remarks, the epithet dadArw, ‘‘dark-brown, tawny,” is as applicable as it is to
their master, Rudra, to whom it is frequently given.

83 Agni, according to the commentator. Atra yonim sts lingad Agnir uchyate |

8¢ Tvashtyi. 85 Indra.

8 Rudra. Compare R. V. i. 43, 4, where Rudra is named, and the same epithet
galasha-bheshaja is applied to him, and R. V. vii. 35, 6, where he is called jaldsha,
¢ healing.”

7 Pashan. 88 Vishyu.

8 The Advins. The goddees is UsAas, the dawn. © Mitra and Varupa.
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R. V. x.128, 2 (A. V. 5, 33).—Mama deva vikave santu sarve Indra-
vanto Maruto Vishaur Agnir itydadi | ‘ May the gods all attend on my
invocation, the Maruts with Indra, Vishnu, Agni,” etc.

R.V.x. 141, 8 (Vaj. 8.9, 26; A. V. 3, 20, 4).—Somam rajanam
avase 'gnith girbhir havamahe® | Adityan Vishnwin Siryam brahma-
naiicha Byihaspatim | . ... 5. (Vaj. 8.9, 27; A. V. 8, 20, 7.) Arya-
manam Brihaspatim Indram dandaya chodaya | Vatam Vishnum Saras-
vatlih Savitdraiicha vdjinam | “ We invoke with hymns king Soma,
to our aid, and the Adityas, Vishnu, Siirya, and the priest® Brihaspati.
5. Excite Aryaman, Brihaspati, Indra to generosity, and Vata, Vishnu,
Sarasvati, and Savitri, giver of food.”’

R. V. x. 181, 1.—Prathaécha yasya Saprathaécha nama anushiu-
bAasya havisho havir yat | Dhatur dyutanat Savituécha Vishnoh rathan-
taram a yabhdra Vasishthah | 2. Avindan te atihitarm yad asid yajiiasya
dAama paramain guhd yat | Dhatur dyutanad Savitu$cha Vishnor Bhar-
advdso brihad a chakre Agneh | 3. To’vindan manasd didhyana yajuhb
shkannam prathamain devayanam | Dhatur dyutanad Savituécha Vishnor
a Saryad abharan gharmam ete |

¢ Vasishtha has received from the shining Dhatri, from Savitri, and
from Vishnu, the Rathantara, that which is the offering of the fourfold
sacrifice, whereof Prathas and Saprathas are the names. 2. These [sages]
discovered what was very far removed, the supreme and secret abode
of eacrifice. Bharadvaja has received from the shining Dhatri, from
Savityi, and from Vishnu, the Brihat of Agni. 3. Contemplating
with their minds, these [sages] discovered the descended Yajush,
the first path to the gods. From the shining Dhatri, Savitri, Vishnu,
Siirys, they brought down Gharma.

B.V.x. 184, 1 (=A. V. 525, §).— Vishnur yonirn kalpayatu Tvashta
rapdni piméatu | & sifichatu Prajdpatir Dhata garbhan dadhatu te |
“Let Vishnu form the womb; let Tvastri mould the forms; let
Prajapati infuse [the seminal principle]; let Dhatri form the
embryo.”

63 The Viajasaneyi Sanhita reads anvarabhamahe instead of girbhir havamahe.

® T hesitate to regard the word Srahman here as designating the god of thag
name.
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Some other acts of even a higher
In R.V. 1L 154, 1. 2; vii. 99, 2,3,
he is suid 1o Lave es...m.:shed the heavens and the earth, to contain all
the worids in bis strides; in R. V. vi. 69, 5, and vii. 99, 4, to have,
with Indra, made the atmosphere wide, stretched out the worlds, pro-
duced the sun and the dawn; in R. V. i. 156, 4, to have received
the homage of Varupa; and in R. V. vii. 99, 2, to be beyond mortal
comprehension.  The attributes ascribed to Vishnu in some of these
passages arc such that, if these hymns stood alone in the Rig-veda,
they might lead us to suppose that this deity was regarded by the Vedic
Rihis as the chief of all the gods. But, as we have already seen,
Indri i3 associated with Vishnu even in some of those texts in which
the Litter is most highly magnified ‘as R. V. 1. 155, 1 ff.; vi. 69, 1 ff.;
vii. 99, 4 fL; viii. 15, 10,5 nay, in one place (R. V. viii. 12, 27), the
power by which Vishuu tukes his three strides is described as being
derved from hdreagy in two other texts (R, V. viii. 15, 9, and x. 113,
2. Vishinu s represented as celebrating Indra’s praises; while, in R. Y,
px. 96, 8, Vishinu is said to have been generated by Soma.
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R. V. i. 121, 2.—Stambkid ha dyam styadi | 8. . . . . tastambhad
dyadi chatushpads naryiya dvipads | “ He has supported the sky, eto.
8. . . . . He has propped up the sky for the four-footed [beasts], and
for the two-footed race of man.”

R.V.ii. 12, 1 (Nirukta, x. 10).—Yo jatah eva prathamo manasvam
dovo devan kratuna paryabhushat® | Yasya bushmad rodasi abhyasetam
srimaasyas mahng sa jandisa Indrah | 2. Yah prithivim vyathamanam
adrihhad yak parvatin prakupitan aramnat | yo antarizam vimame
sariyo yo dyam astabhnat sa janasa Indrah | 9. . . . . Yo viSvasya
pratimanam badhura yo achyuta-chyut sa jandsa Indrah | 13. Dydva
chid asmai prithivi namete Sushmach chid asya parvatih bdhayante
styddi |

¢ He who, immediately on his birth, the first, the wise, surpassed
the gods in force; at whose might the two worlds shook, through
the greatness of his strength, he, 0 men, is Indra. 2. He who fixed
the quivering earth; who gave stability to the agitated mountains;
who measured® the vast atmosphere; who propped up the sky, he, o
men, is Indra. 9. . . . He who has been a counterpart of the universe ;
who casts down the unshaken, he, o men, is Indra. . ... . The sky
and the earth bow down to him; at his might the mountains are
afraid,”’ etc.

R. V. ii. 15, 1.—Pra gha nu asya mahato mahdins satya satyasye
karandns vocham | trikadrukeshu apibat sutasya asya mads ahim Indro
Joghana | 2. Avamse dyam astabhayad brikantam & rodast aprinad
antarizam | sa dharayat prithivim paprathachcha somasya ta mads
Indraé chakara | 3. Sadmeva prache vimamdaya manair cajrena khams
atrinad nadindm styads |

I declare the mighty deeds of this mighty one; the true acts of
this true one. At the trikadruka festival Indra drank of the soma, and in
its exhilaration he slew Ahi. 2. He propped up the vast sky in empty

8 Kratwnd karmana paryabhavat paryagrihnat paryarazad atlyakramadoa . . . .
nrimnasya mahna balasya mahattvena.—Nirukta. At the end of the comment the writer
adds: iti pisher drishtarthasya pritir bhacaty akhyana-samywkta | * Thus when the
rishi has seen the subject [of his hymn), gratification ensues, conjoined with a
narrative.”

® Compare R.V. i. 154, 1, 3, and the other corresponding passages above p. 59 ff. ;
and R. V. ii. 15, 3, immediately following. With the first part of the verse compare
R. V. x. 149, 1, below (p. 96).



88 VISHNU, AS REPRESENTED IN THE [cmar. o

space; ™ he hath filled the two worlds, and the atmosphere. He hath
upheld the curth, and stretched it out. Indra has done these things in
the exhilaration of the soma. 3. He hath meted with his measures the
castern [regions], like a house; with his thunderbolt he has opened
up the sources of the rivers,” ete.

R. V. iii. 30, 9.—XN7 samandam ishiram Indra dhimim mahim apirim
aadane raxattha | astabknad dyam trishabho antarizam arshantu dpes
trayeha prasatih | “Thou, Indra, hast fixed in its place the level,
the moving,™ earth, the great, the boundless. The vigorous god has
propped up the sky, and tho atmosphere: may the waters flow,
sent forth now by thee.”

R. V. iii. 82, 7.—Yujama id namasé vyiddham Indram brihaniam
risheam ajaraim yurdnam | yaxya priye mamatur yajiisyasya na rodasi
mahimanam mamdte | 8. Indrasya karma sukrita purani vratans deced
na minanti visve | didhdra yah prithivim dyam utemdm jajana siryam
ushazaim sudaimsih | 9. Adrogha satyain lava tad mahkiteam sadyo yaj
Jato apibo ha somaim | na dyiva Indra tarasas te ojo ndhd ma mdsdh
darado varanta™ |

“Let us worship, with reverence, the mighty Indra, the powerful,
the exalted, the undecaying, the youthful. The beloved® worlds
(heaven and earth) have not measured, nor do they [now)] measure,
the greatness of this adorable heing.™ 8. Many are the excellent works
which Indra has done; not all the gods are able to frustrate the coun-
sels of him, who established the carth, and this sky, and, wonder-working,
produced the sun and the dawn. O innoxious god, thy greatness has
been veritable since that time when, as soon as thou wast born, thou

70 Compare R. V. x. 149, 1 (below); and Job xxvi. 7, “ITe stretcheth out the
north over the empty place, and hangeth the earth upon nothing.” See also R. V.
x. 111. 5; and vi. 72, 2 (below).

7 Prof. Roth explains ishira as meaning * fresh,” ¢ blooming.”

crs

7 Sayaua explains priye as meaning aparimite, ** immeasurable.”’—See vii. 87, 2.
7 Dr. Aufrecht proposes to translate the last clause thus: “his beloved (spouses),
heaven and earth, imagine, but do not measure (=comprehend) the greatness of this
holy being.” He regards the repetition of the root md *“to measure” in two different
forms as purposeless, and conjectures that mamatuh may be the perfect of man, and
_used for wamanatuh ot mampatuh,  Compare the aorist amata, and sasarin for
paswivin ; see also R V. vil. 31, 7: Mahan asi yasya te *nu svadhavart sahak | mam-
nate 1o 7ra rodaxi |
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E V. vI 52 16.—Tars sd Indre sramain resm tram pushyssi me-
Enyaman  sGirc teararve poramorys rirsei nakis (rd goshu crisvets |
..... 22 _4hks trd Fure momumal edugdhik ica dhenecal | ifdnam
6rvc yogaiak rrarivisam sinomw Indrs testhushed ' 23. Na trdcdn enp
dirve ma PETTITE BE 9ETL W jamiskyate styadi™

4 Thine. o Indra. is the lowest wealth ; thou sustainest the middle;
thio rulest over sll the very highest: no obe resists thee among the
cows. . . . 22. We, o heroic Indra, like unmilked cows, approach with
our praises thee wh> art the heavenly lord of this moving, and of the
stationarv _world_. 23. No one, celestial or terrestrial, has been bom,
or shall be born. Like to thee.”

B V.vii98.8 —A. V.20, 87.8.—..... A Indre papritks
sru antariram yudhd derebhyo cariraé chakartha | . . . . “Indra, thou
hast filled the wide sky: thou hast by battle acquired ample space
for the gods.”" ™

R. V. il 8, 6  =S8. V.ii. 938" —/ndro maknd rodasi paeprethech
chharah Indrek siryam arochayat = Indre ha cistd BAucandms yemire
styddi . “The mighty Indra by his power has spread out the two
worlds: Indra has lighted up the Sun: in Indra all the worlds are
contained.” ete.”

R. V. wiii. 21, 13 (=8.V. 1, 399; A. V. 20, 114, 1).— 4dkrdtpicys
and tram anapir Indra janusha sanad asi | yudhi id apsteam schAass |
“Indra, by thy nature, thou art of old without a rival, without a
fellow. By battle thou scekest alliance.”

R. V. viii. 36, 4.—Janita diro janitd prithicyak itydds | * Generator
of the sky, gencrator of the earth,” etc. (Indra).

R. V. viii. 87, 3.—FEkarad asya bhuranasya rdjasi styads | * Thou
rulest a sole monarch over this world,” etc. (Indra).

.

76 This entire hymn is translated in Miiller's Anc. Sansk. Lit. pp. 543 ff.

"7 The words at the close of this verse occur also in R. V. i. 59, 5 (see below). In
reward to varivah, compare R. V. i. 63, 7 : amhoh rajan varicak Paruce kah | * Thou
affordedst relief to Piru from his strait.”  The word occurs R. V. ix. 97, 16, in the
plural, rarivimsi krinvan.  In the Nighantu, 2, 10, it is said to mean * wealth.”

7* In the 8th verse of this hymn (=S. V. 2, 924; Vaj. 8. 33, 97; A.V. 20, 99,2)
the following words oceur : asyed Indro virridhe vrishnyam savo made sutasys
vishnavi; * Indra increased his fecundating strength, in the penetrating exhilaration
of this soma.”"  Fisknari, the word here rendered * penctrating,” is the locative
case of vishnu. The commentator of the Vij. Sanhitd explains it by sarca-sarira-
eyipake, * That which pervades the whole body.”” Siyana, too, makes it = kpitsna-
drhasya vyapake |
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R. V. viii. 51, 2.—Adywo asamo nribhir ekah krishttr aydsyah |
parvir ati pravavridhe vifva jatany ojasa styads | “ Without a fellow,
unequalled by men, [Indra] alone, unconquered, has surpassed in power
former generations,” and all creatures.”

B. V. viii. 59, 5 (=S8. V. i. 278).— Yad dyava Indra ts éatain éatam
bhumir uta syuh | na tea vajrin sahasram siryah anu na jatam ashta
rodast | ‘If, Indra, a hundred skies, and a hundred earths were
thine, a thousand suns could not equal thee, thunderer, nor could
the two worlds attain to thee, when thou hadst been born.”

This verse is quoted and briefly commented on in the Nirukta Parié-
ishta i. 1, ff: Athema atistutaya ity dchazate ’pi va sampratya eva syad
mahabragydd devatdaydh | . . Yadi te Indra Satam divah datam bhamayah
pratimandns syur na tod eajrin sahasram api sirya na dydva-prithivyde
apy abhyaénuvitam sts | “ Now these [ which follow] are what are called
exaggerated praises; or they may be expressions of perfect faith owing
to the grandeur of the Deity.”” Then, after citing passages referring
to Agni and Varuna, the writer quotes the verse before us, and thus
paraphrases it : ¢ If, Indra, a hundred skies, a hundred earths be the
counterparts [with which thou art compared], not even a thousand
suns, o thunderer, nor heaven and earth can equal thee.”

R. V. viii. 67, 5.—Nakim Indro nikarttave na Sakrak parifaktave
vebvaim Srinots padyats | * Indra is not to be overcome, Sakra is not to
be overpowered. He hears and sees all things.”*

R. V. viii. 77, 4.— Yoddha ’si kratvd $avasota damsand cisva jata
abhi majmand | @ tra ayam arka @taye vavarttati yain Gotama ajijanan |
5. (8. V. 1, 312.) Pra ki ririze ojasd divo antebhyas® pari | na tva
vivydcha raja Indra parthivam anu svadhdm vavazitha |

¢ A warrior, thou surpassest all creatures in power, in vigour, in
exploits, in strength. This hymn, which the Gotamas have generated,
incites thee to succour us. 5. For by thy might thou hast overpassed

7 Dr. Anfrecht explains pircth Arisheih of the races of gods anterior to Indra, the
latter deity, like Jupiter, belonging to a recent generation of divinitics. See Prof.
Roth’s articles on the “principal gods of the Arian nations,” in the Journal of the
German Oriental Society.

% This hymn is translated by Professor Miiller, Zeits. D. M. G. for 1853, p. 375.

o1 Instead of antedAyah the S. V. reads sadodhyad.
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Qats Agnir Indro Vayur Makhas te "bruran yan no yesés richhat im
nah xahisad’ it tesham Makham ydia archhat | tad dddye apakrimet!
tad arys pra sahiditsants tam paryayatants | sa dhanuk pretishtabive
atishthat brsya dhanur-irttnir ardhed patited ésro "chAinat ss praceargys
"bharat  yajiio rai Makhah - vat prarargyam prerriijenti yajiasyoics
tach chhirah pratidadhati

‘ Desirous of fame, the gods, Agni. Indra, Viyu and Makha /Sacrifice)
were attending a sacrifice. They said, ¢ whatever fame comes to us that
shall be common to us. Fame came to Makha among their number.
Tuking it, he departed. The others wished to take their share in it
They followed | or, strove with] him. He stood leaning an his bow.
The end of his bow, springing upwards, cut off his head. He became
the prarargya. Mukha is sacrifice. When men spread out the prs-
rvargya, they replace the head of Makha.”

The Aitarcya Brihmana has these two passages relating to Vishgu, 1,1:
“ Agnir rai derinam avamo | Vishnub paramas | tadantarena sarva anyd
deratih. * Agni is the lowest, Vishnu the highest among the gods;
between them both are placed all the other deities.”” In his Ane.
Sansk. Lit., p. 390, note, Prof. Miiller remarks that ‘‘this passage
proves nothing ns to the relative dignity of Agni and Vishnu.™” Again,
1, 30, on quoting R. V. 1, 156, 4, the Aitareya says: Fishmur car devi-
nam dedrapah | sa evasma etad deiram virrinoti. ‘‘Vishnu is the door-
keeper of the gods; he opens for him that door.”

The following passage from the Rimiyana gives the legend of the
dwarf incarnation in its later form :

“ Ramiyana {Nchlegel’'s Ed.), i. 31, 2 ff.—2. Tha Rdama mahabihe
Vishnur dera-namaskritak| tapas-charana-yogartham urdsa sa mahatapak|
8. Isha pirrdasramo Rima vimanasya mahatmanah | stddhiasrama iti
khyatah siddho yatra mahitapah | 4. Abhibhiya cha devendram purd
Vairochantr Balik | trailokya-rijyam bubkyje balotseka-maddancitak | 5.
Tato Balaw tada yajiiam yajamdine bhayarditah | Indradayahk suragasi
Vishnum achur thasrame | 6. < Balir Vairockanir Fishno yajate 'sav
mahibalah | kama-dah sarva-bhitanam maharddhir asuradhipak | 7. Ye
chainam abhivarttante yichitira itastatah | yachcha yatra yatharachela
sarvan tebhyak prayachehhati | 8. Sa tram sura-hitarthaya mdya-yogam
upasritah | vaimanatvam gato Vishno kwru kalyapam uttamam’ | 9.

17 The folle™ *sos 9-16 are rightly enclosed in brackets by Schlegel, as inter-

K
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12 Zrew witel awmt - Tz “Insweh risan dathital | Pairochenm
SBIrCA (5 "8 rpionet - Eemit Lo remaining verses are word for

of Lis prwer. 5. WZea B.;.x was then celebrating a sacrifice, Indra
anl tke other gals, distarbed with apprehension, addressed Vishnu in
this hermitage. 6. ‘Tha: mighty Bali, son of Virochana, o Vishnu, is
now performizg sacriice,—hbe who grants the desires of all creatures,
the prosperous lord of the Asuras. 7. Whatever suppliants wait upon
him from whatever quarter. he bestows on them all whatever, wherever,
and in whatever manner “they wish”. 8. Do thou, o Vishnu, assuming
4 magical state for the benefit of the deitics, take the shape of a dwarf,
and bring about our highest welfare.” [9. At this period, o0 Rama, the
divine Kasyapa, luminous us fire, glowing, as it were, with splendour,
attended by the goddess Aditi, 10. having completed an act of austerity
which had lasted for a thousand years of the gods, celebrated [thus]
the praises of the boon-bestowing Madhusiidana : 11. ¢ Through intense
uusterity I behold thee the supreme Spirit, whose essence is austerity,
who art a congerics of austerity, the impersonation of austerity, whose
wealth s austerity, 12, In thy body, lord, I behold this whole uni-
verse; thou art unbeginning and ineffuble; to thee I have resorted
us my refuge” 13, Then Hari, gratified, spake to Kasyapa, whose
taint of sin had been purged away : ¢ Ask a boon ; may good attend
thee; thou art regarded by me as deserving a boon.” 14. Hearing
these words of his, Kusyapa, son of Marichi, replied: ¢Sinless lord,
become the son of Aditi and .m)'sclf. 15. Slayer of the Asuras,
becon.e the younger brotlier of Sukra (Indra). Thou oughtest to
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Ser. Mov I — s nimanah rigean ererdAsiddbiuisd Harw
ManGEE Ma=T-rCRaREs - iR s i dyewr vicerdh payodhays
<rta--m—iert ~siwno i Dwars i - Tt dwartish body of the infinits
=i comsscmr of e 2w puuices, ncreased miraculously, [that
Iniz’ vawd mmpuesi S 2cch e o the points of the compam,
S s e wvsees, Je oeuos, e, 1w gods, and rishis”

A SrZer weunt if s TIG iy, of the effect which the appear-
nes :f 2 Iendesd A Axoas amd ocher beings, is given in verses
53 amd 1o wmend De goudes of e ety sre thus described :

Seen I v [ — X smisiioms Baer richakrame nabhak fariress
Euxewriis BLEMILE  MOGER EITeoh iremecss incaktepaih ne ces (rifi-
vEie “aT1IER €3 G WnEREwIR v wpary upery atho maher-
Sonlhipih seawwed serh pe-ck —~ Ha: aversed the earth of Bali with
cze zuee . 1zl 2wl t2e g wi 23 Sody and the points of the com-
pass witk I amms Eov seovnd pace. is be strode, Toccupied ] the hesven;
azd zog e 1Bw mizTtess Swetiom of {3 remained for a third pace. The
foos of B wilsatruiine Seity roe upwands and upwards, and then
rescaed dewerd o Malare, Jazi- srd Tapo-lokas

Toe pads ssemlie Sect 21 w0 & homage to Hari on his vietory,
whisk sZey celelmate witl gmess refzicize, acd which is proclaimed by
the Kinz of the tewms:

Seet 2L ww 8 & imderie rizs-rcise tu bheri-sabdair manajaved |
T2y aW i KIPCEEN Wb twar i sgicadayat | 9. Mahim sarvam hritah
drishira tri-paiia-ryi’-yicziRasd | s-hub sca-bharttur asura dizitesy-
atyamarehitad | 10. N cé ayam brakma-bandhur Vishnur maydcindi
rarad | dejja-ripa-prati:Ahaun; deca-karywam chikirshati | 11. Anens
yachaminena $3truni cotu-ripind | sarcasraim wo Aritam dharttur nyasta-
dandasya rarhishi | 12. Satya-rratarya satatam diritasya cideshatad |
nanritam bhashitum sakvam brakmanyasya dayarcatah | 13. Tasmad asys
badhe dharmo dharttuh éusrishans cha nah | ity dyudhani jagrikur Baler
anucharasurah | 14. Te sarve vamanam hantum $ula-pat{ifa-papayeh |
anichhato Baleh rajan pradraran jata-manyarah |

8. “Jambavat, King of the bears, swift as thought, proclaimed this
victory, the occasion of great festivity, with sound of kettledrums, in
all the regions. Beholding the whole earth takell from their master

™ See Wilson's Vishuu Purani (p. 48, note 10, and p. 213) for an account of
these Lokas,
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= 37D uommi 3t v T imds f Vavzoa ™ at the sacrifice on the
fm 1ot Smx Zmm 3% A poesc lxseutation arose in all the
fa=ce i T DWW wmis emver 5ol easth’. when the Lord of the
s wis sersl T 2w pmssix: vaxer2 23, Him bound with the
Wumiz @ VUTiLE VIome Toasneitr was Sasoved, but whose under-
gunl ve v v 1ol wuase mumIwr was vast, the divine dwarf thes
Bilvsessl P AsTon (me: tanes o pmocnd were given to me by thee:
¥. T T The TN 27T Lo Dees raversed : find a place for the
: I Tos et if t3ine exsends as far as that “sun] warms with
Do Tewme 1 Lv g Zp maiT sbizes wiik the stars, as far as Parjanp
mo=s D1 Wit otz nane 1 wsvimsed the region of the earth, and
weompell e gl pzlosegiizs witt =y body; and whilst thou wast
; : i siy wiil a second _pace, filling] thy pos
153 kast not given what was promised, it
't dwell in the infernal regions; enter
i D e approbation of thy preceptor. 33. That
rmom's dosines s frusirated, and he falls downward, far from heaven,
: rrzmisizy 10 8 Brahman. does not deliver to him what he
iziel.  34. I have been deluded by thee, thinking thyself
wialtby, when tEru sailst - give.” Endure the infernal regions for
Eou.€ Years as the penaiy of that deceit.” ™
Luii answers as follows Scet. 22
(Sect. 22, v. 2).— Yudy uttama-slvka bhardn mameritam vacho cyalikan
sura-varyya manya‘s karomy ritan tad na bhavet pralambhanam padaw
tritiyamm kuru §irshai me nijam 3. Bibhemi naham nirayat pada-chysto
na paia-bandhad ryasanad duratyayat | naivartha-krichkrad bhavato
vinigrahat asidhu-vadad bhyiéam udrije yatha |
2. “If, recnowned chief of the gods, you consider the word which I
uttered to be deceitful, T “now make it true, or] I do what is sincere,
and can be no deception,—place your third step on my head. 3. Fallen
from my position, I fear not the infernal regions, nor binding in bonds,
nor misfortune difficult to cscape, nor loss of wealth, nor your restraint,
wo much as I am afflicted by a bad name.”

"

A
lf

He then goes on to express his senso of his conqueror’s superiority,

v Nee Manu, viii. K25 iv. 308, Tn R. V. vii. 65, 3, Mitra and Varuna are said
to he bl paser anpitasya “["ull\] who have many bonds for falsehood.' '—Nee

Roth's art on the nmupll gods of the Arian nations, *Journal of the German
Oueatal Soeety,” vuh vi. p. 79,
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o CTeIm npnItiipyid ekaidaryd api bahim
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tigris a57ah 6. ¢ Priihig era syuh - prithag
2RI ta, aamh erar o karma-prithaktead” it
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I’l'l ragowz o T2
lobasyn  t1%ra €08 wararishiras § 3 6. dthdsdra-chintananm dera-
tinim  puresha-cdiak syure ity civa chetandcad-rad Ay stutayo bha-
vante tathi "bhodbinam  athapi paurvsha-vidkikair angaik savi:tayante |
... athipl puurwha-vidhikair dracya-samyegath | . . . . athdps
panrusha-vidhikack  karmabhih « e v« . 1. Apurusha-vidhah syur
ity mparaw api tu yad drisyate 'purusha-vidham tat | yatha 'gnir
vayur adityah prithiri chandrama iti | yatho etat *‘ chetandrad-rad
hi atutayo bharant(” iy achetandany apy evain stiuyante yatha 'zra-pra-
bhr-t ny oshadli-paryantini | yatho etat * paurusha-vidhikair angaid
samuluyante™ ity achetuneske apy elad bharati | * abhi krandanti harite-
bher anablhir ™ i griva-stutib | yatho etat ** paurusha-vidkikair drarya-
samyogarr " ity elad api tidrisam eva | * sukham ratham yuywye Sindhur
aseinam*' i nadi-stutih | yatho etal ** paurusha-vidhikaik karmabhir
ty clad apn tadriam era | hotus chit parve havir adyam asata ™ iti
grava stutve eva | api cha ubhaya-ridhah syuh | api va purusha-cidhanam
eva salum harmatmina ete syuh | yatha yajiio yajamanasya | esha cha
akhyana samayah | 8. Tisva eva decald ity uktam purastit | tasén
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ts the work of Agai. Then the deities who are lauded along with him
are [odra, Sema. Varzna, Parjunya, and the seasons. There is an
oblaticn made 7o Arai aad Vishnu in common; but in the ten books
[uf the R V.7 there is 2 pich which praises these two gods together.
There is also an oviativr made to Agni and Piishan in common, bat no
copjetnt landativa. . oL L L L

10. The reliowing are the objects connected with Indra’s worship:
viz. the atmosplere. the midday oblation, summer, the trishtubh metre,
the puiichudasa stema. the bribat sima, the classes of gods and the
fewales whe are erumerated ia the second sphere. Indra’s fanction is
to bestow meisture. to say Vritira: and all exertions of force are the
wurk of [udes.  The deities lauded along with him are Agni, Soma,
Varuna, Pushan, Brihaspaii, Brahmanaspati, Parvata, Kutsa, Vishnu,
and Viayu. Fucther. Mitrs is lauded along with Varuna, Soma with
Pushan snd Rudrw. Fishan with Agni, and Parjanya with Vita,

11. The following are the objects connected with Aditya’s (the Sun’s)
worship: keaven, the thind oblation, the rainy season, the jagati metre,
the saptadasa stoma. the vairipa sima, the classes of gods and the
females who are cnumerated in the highest sphere. The function of
Aditya is to draw up moisture, and to retain it by his rays : and what-
ever is mysterious is the work of Aditya. He is praised along with
the Moon, the Air Fiiys', and the Year.

[The student’ is to class the remaining seasons, metres, stomas, and
prishthas, as objects connevted with the service of the different gods,
under _one or other of the three” spheres as above arranged.  Autumn,
the anushtubh metre, the ekaviusa stoma, and the vairdja sima, belong
to the sphere of earth. The early winter, the pankti metre, the trinava
stoma, and the sikvar sima, belong to the atmospheric sphere. The
later winter, the atichhandas metre, the trayastrinéa stoma, and the
raivata sima, are connected with the celestial worship.” '®

It will be observed that in the preceding classification of the gods,
the principal places are assigned to Agni, Vayu, or Indra, and Sirya,
who appear therefore to have been regarded in the time of Yaska, as
the triad of deities in whom the supreme spirit was especially revealed.
Vishnu is only alluded to as one of the divinities who were worshipped
conjointly with Indra; and Rudra is only mentioned as worshipped

120 The whole of this passage is translated by Prof. Roth in his Ill. of Nir. pp. 101 ff.
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Minasuinm ssad rires Sreincs Vinass bale Haram | vdchy Agnim
Miiriw wowarie grapine s Sewdigacim |t _He may contemplate] in
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war spwrn T e e s e mds viid wdum be is associated.

T1oae wexs pwied waeve 2.0 29 tom the older recension of the
Raigar g "ov, 128 3raiaid v 3 speken of not only as the creator,
Mt w48 av prd vae Tusd 17 e earth from the bottom of the
WAL

s, tese nxts e Mudacpdraz aad Furinas see above, pp. 103
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et:_ T2 |73 o tem (7§ Namas ldfepyemdnarys pulrdarthan nasti e
recien | cod plsR tzys-wrdAmas yuiiyam i me malih | ted-srihed
YRATSM I AImy Lzys-pirvens isrmand | - 1 get no satisfaction, though
I sezdizm Izzezsee azsterizy for s sonm. It is therefore my resolution to
celcnTite 3 saorie iz wiich a horse is the first victim.”

We ame azai= wil v 207

Tst3d a3 73003 120 pata’r narendro Aridayangamal | urdache dizad eib-
a?a yarj: A:n rels-birsnit | - Then going to his beloved wives, the
kizz 3271 25 them. ‘Eacer upon a coarse of consecration; I am about
to sacrifize for a son.”’

Ani a the beginning of the 12th section it is said : Punak priph
tasantz tu pirnah samratsars ‘dharat | prasacartham galo yashfum haye-
medhena tiryarin | ** Then, whea the spring arrived, a year had elapsed,
and the heroic king went o celebrate a horse-sacrifice for the sake of
offspring.”

Preparations are then made for the sacrifice (sect. 12), and it is duly
celebrated sect. 13;. The queen, Kaunsalya, ¢ through desire of a son,”
remains in close contact with the slaughtered horse for one night
(13,36 : Patatrind tada sarddham sushihitena cha chetasd | arasad rajanin
ekim Kausalyd putra-kamyaya’, and the other two queens beside her
(v.8,7,0%

The conclusion of the sacrifice is thus recorded at the end of section
13, vv. 54 ff.:

Dazxinik parigrikyiatha suprita-manasd drijak | dchur Dasarathed
tatra kaman dhydyeti vai tadd | tato 'brarid Rishyasringam raja Dabs-
rathas tada | kulasya varddhanam tat tu karttum arhasi sucrata | tatheti
sa cha rajanam urdcha dvija-sattamah | bhavishyanti suta rajamé chat-
vdras te kulodvahah | “ Having received the gifts with great gratifica-

" tion, the Brahmans then said to Dasaratha, ‘ Think of the object you
desire.”  The king then said to Rishyasringa, ¢ Thou oughtest, saint, to
cffect that incrense of my race.” The most excellent of Brahmans replied,
‘8o bu it; king, there shall be to thee four sons, the continuators of
thy race.”

Wao aro then told at the beginning of section 14, as above quoted

1Y Neo Wilson's translation of the R. V,, vol. ii., Intred., p. xiii. ; the Vijasaneyi

Nurithitu, txiii. 20 ., and commentary ; Satapatha Brihmana, pp. 990 ff.; Kitya-
yana SQiteas, p. 9735 and Mahibharata, xiv. 2645,
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seem. eamains 1 vist eouection of heterogeneous materials orizinating in
iof oot owps and embedying the opinions of various sects—we shal
d-1i tkas Xowsiiaa s Liverseiy represented in different parts of the work
vy lmmdr . 142 gucted seme remarks of Professors Wilson and
Zasseen imou A coriizz to these authors Krishna, in so farss

Zimaa gaet, aad W0 manitest no superbuman power it
s, T :Taming ecemies: while, as professor Wiksen
~rmaria s Leime sdasweter is Seegaently disputed.  In the Chbine
g:n € simply a3 the son of Devaki. In
Cureas mars of e Melitadsuna 2 s Jescribed as rendering homage
Yocaden azdoas oeniting Sim iz toons of various kinds. Io
e assies oo iotuded itk e := sai Niriyana, while his friend
Vet oftuasy L8 e 1Tl e msi Nira the inseparable companion
s Tassuges, however, Krishna is by o
o esommieisd iz pomeral w3 azocmicasy mortal. He receives varioms
toeecovnpezs oD MalilsTa: iz Ris cZasaeter as the rishi Nariyans,
R superhuman faculties.
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s A Euhice 0 siairuad 5 amshdsrsble lemgth) and in which
e s e urel ToLrm qesm wrstonet 7 Ketshna, At v, 588 of that
s Tuinsicwey mins Satsim 3 Zelste the names of that deity,
Wiy T mer sroees i aews T e X o
Leeimi ek renis cusn Naiibersrys iiimstad  yo Ai sarve-gsth
bri W ChE G 6 GmFnEs Tl TuAzu-rareddndin srashid che
3rLthEs w6 W ZCLAMEGLpek AaieaineE yoin Al devd wupdaate | pro-
E-TLIm MEmeour gucskenps ik yoi persh  chintyate go yogs-vidihir
FAL I T RN eotrem gariman BreAma ssacheha sad-asackis
$E ST gnssilacibaté DAAIWIIG sre-lopasd | Brakmisem
G- T EPRIE Cre-brrek gopicih ks U sekle gumdn vaktwi ders-
€rcagc CAlmiTiR  perlis—Es mi—ri-yuits martys myilyu-samanciish |
£ % miT: EheToR BI1em msé-ridiad Paremeivaram - pite Nardyesit
Pl $nELG ThiErb-roEi6aeriT e he ridrdn guna-ireshtAo Vishask
Porcmi-Gur/avsh Giryschiar makiios riryale cirate’] yoga-charushi|
Pwdra-24ai3 s te Krieiarss jsgsd cycplam mahitmand | tam presidys
todi dera Bads-uvyam iiia Bhdrala arthdt™ priyataratras che sarre-
lokraku var taid  praptarin era rijendra surornizdd Makesvarat | pur-
mafa rarika-13izsrain tu taptarin esha Madherak | prasidya raredei
derain chardckara-gurum Niran  vuge yuge tuw Krishnema toshito tai
Maheicarah  bhaktyd paramayi chaita pritaickaira maRdtmanab |
aisraryyam yadriian tasya jagad-yoner makdatmanak | tad ayam drishta-
tin sarat putrarthe Harir achywtah - tasmat parataraiichaiva nanyem
paiyami Bhirata ryakhyatum dera-derasya sakto namany adeshatah |
e:ha jakto mahabakur vaktum bhagarato gunan | ridhitifichaiva kartsnyens
salydm mdihesrartin nripa |
‘I am unable to declare the attributes of the wise Mahddeva, who is
un ull-pervading god, yet is nowhere seen, who is the creator and the
lord of Brahma, Vishnu, and Indra, whom the gods, from Brahma to the
Pigichas, worship, who transcends material natures as well as spirit
(Purusha), who is meditated upon by rishis versed in contemplation
(yoga), and possessing an insight into truth, who is the supreme,
imperishnble Brahma, that which is both noncxistent, and at once
existent and nonexistent.  Having agitated matter and spirit by his
power, this god of gods and lord of creatures (Prajapati) thence created
"¢ The MN, of the Mahibhiirata in the library of the Royal Asiatic Society reads

annuat,
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= W= oz ezl of Brahmi's night had arrived, there sprang from
roasre of at heing of boundless power a lotus, o thou whose
ercs ¢ U%: 4 iz From it was produced Brahma, who was the
ciszp :f 2z Vistgpa's) good pleasure; and at the end of the
Zay Tzimatie Imscrwer was born from the forehead of the god when
e owa ;mﬂsm. =iz sz3er.  These two eminent gods, produced [the
ooz fo= R sned plasszre, “the othcr] from his anger, have their
somnwes poewenited Iy Ao, :1..& are; the accomplishers [respectively]
of emexzioz ani desirmriiz. Ia chis, these bestowers of boons on all
IDATIONS AT menly izstramernsal canses. Rudra, with braided hair
azi matted lxis siivex, the frequenter of cemeteries, the performer
¢f swdl cites, t2: davatee. the very terrible, he who swept away
Duaxa’s serifee, szl 130 oot Bhaga's eyes, is to be understood by thee
T poswess = every age che ratore of Niriyana. For when that god of
&8s Metesmamy ix wonshinned. then. son of Prithi, the god Nariyans,
ke 1ond will 3fo b worshizped. I am the soul of all the worlds. It
et mywel! wiom I formerly worshipped as Rudra. If I
were 222 > worshin Tsdzma the boon-bestowing Siva, no one would
wonskiz :yse'-.:'.—:"e is “the mlatv'on ] made by me who am con-
temrlative i it
3 worll Dllawst Authoritavive exs:nples are to be reverenced:
kezce I revenenie hiz (Siva . He who knows him knows me; he who
Lovss him laves me®™  Rudrs and Nirivana, one essence, divided into
tw2, sperute iz the world, it a manitested form, in all acts. Reflecting
iz rmy miznd that no boon could be conferred upon me by any one, I [yet]
adered the ancient Rudra, the lord. “that is” I, with myself adored myself,
tovbtaina son see p. 163°.  For Vishnu does not do homage to any god,
excepting himself': heace I “in this sense” worship Rudra. The gods,
including Brahmi, Rudra, and Indra, together with the rishis, worship
the ged Nirdayana, Hard, the most eminent of the deities. Vishnu the
chicf of all who shall be, are, or have been, is to be served and
worshijpped continually.™
In the following passage Anusisana-parva, vv. 6295 ff.), some
parts of which may be later interpolations, Krishna is described as
Frt'ormiug a ceremony to obtain a som, at the same time that he is

1
a

8 See above, p. 46, the quotation from the Bhagavad-gita, iii. 21 ff.
x* (ompa ® phrase in p. 204.
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character. Yudishthira,. however, is still unsatisfied, and enquires as
follows (6937 ff.):

Kim ckam daivatasm loks kim va py ekam pardyanam | ke stuvantah
kam archantak prapnuyur manavah subkam | ko dharmah sarva-dharma-
nam bAavatak paramo matah | ki japan muchyate jantur janma-samsdra-
bandhandt | Bhishma wvdcha | Jagat-prabhui deva-devam anantam
purushottamam | stuvan ndma-sahasrena purushah satatotthitah | tam eva
charchayan nityam bhaktyc purusham avyayam | dhydyan stuvan nama-
syahdcha yajamanas tam eva cha | an-ads-nidhanawh Vishnum sarvva-loka-
mahesvaram | lokadhyazam stuvan wityam sarva-dubkhatigo bhavet |
braAmanyas sarva-dRarma-yiiah lokdnam  kirtti-varddhanan | loka-
natham mahad bhiatam sarva-bhiita-bhavodbhavam | esha me sarva-dhar-
manam dharmo 'dhikatamo matah | . . . . 6946 : Yatah sarvans bhitans
bAavanty adi-yugdgame | yasmitnécha pralayam ydants punar eva yuga-
zaye | tasya loka-pradkanasya jagomndthasya bhapate | Vishnor nama-
sshasram me érinu papa-bhaydpaham |

“What is the one deity in the world, or what is the one highest
object? By lauding and worshipping whom can men attain to felicity ?
‘What duty is regarded by you as the highest of all duties? By mutter-
ing what, is a creature freed from the bonds of birth and of the world?
Bhishma answers : A man, rising continually, and lauding with his thou-
sand names the supreme infinite Purusha, the lord of the world, the god
of gods, worshipping perpetually with devotion this undecaying Purusha,
contemplating, praising, reverencing, and adoring him, Vishnu, without
beginning or end, the great lord of all the worlds, lauding continually
the ruler of the worlds, who (the ruler) is devout, skilled in all duty,
the angmenter of the renown of the worlds, the lord of the world, the
great being, the source of the existence of all beings, [doing all this, a
man] will overpass all grief. This is regarded by me as the greatest
of all duties. . . . ... v. 6946 : Hear, king, from me the sin-and-
fear-removing thousand names of this Vishnu, chief of the world,
lord of the world, from whom all creatures spring on the arrival of
the commencing yuga, and in whom again they are absorbed at the
end of the yugs.”

These thousand names of Vishpu are then detailed, among which the
following occur, all of them ordinarily appellations of Mahadeva, viz.,
Sarva, Sarva, Siva, Sthinu (v, 6953), 14dna (v. 6957), Rudra (v. 6962).
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strength, and that Le is the whole world, moveable aud immorveutde.
Sinee: he, the aupreme, being by nature lumirous, shines from the
beginning, in every form of splendour, this soul and source of ali
beings, having ereated the waters, formed of old this entire universe.”
Krichna then “vv. 7402 ff.} proceeds to set forth the benefits of
reverenee 1o Brahmans, who he says “7412 f.) could reduce this world
to nshes. ond create new onecs, and illustrates his opinion of their
importa the resulta of his own experience sec above, p. 165.
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bhavya-bhavau devau Nardyama-Mahebvaraw | etau taw oha pravak-
tarav etau tau cha prabhamayau | jagatah palakdv etav etaw syibhis-
karau smritau | ete chaiva pravarshanti bhanti vants spijants cha |
elat parataram guhyah kathitamn te Pitamaha | yas ohainam pathate
nityaM yaé chainam érinuydd narah | prapmoti paramam sthanam
Rudra- Vishau-prasada-jam | devau Hari- Harau stoshye Brakmana saha
sangatax | etau cha paramau devau jagalah prabhavapyayau | Rudrasya
paramo Vishnur Vishnofcha paramak S'ivah | eka eva dvidha-bhato loke
charats nityaialk | na vind Sankaraih Vishnur na vina Kesavam Sivah |
tasmad ekatvam ayatau Rudropendrau tu tau purd | styadi

““When thou shewest me this auspicious [vision], I perceive
thereby no difference between Siva who exists in the form of
Vishpu, and Vishnu who exists in the form of Siva. I shall declare to
thee that form composed of Hari and Hara (Vishnu and Mahddeva)
combined, which is without beginning, or middle, or end, imperishable,
undecaying. He who is Vishnu is Rudra; he who is Rudra is Pita-
maha (Brahmad): the substance (martés) is one, the gods are three,
Rudra, Vishyu, and Pitamaha. Bestowers of boons, creators of the
world, sovereigns of the world, self-existent, they are the half-female
lords, and have performed austere rites. Just as water thrown into
water can be nothing elsc than water, so Vishgu entering into Rudra
must possess the nature of Rudra. And just as fire entering into fire
can be nothing else but fire, so Rudra entering into Vishnu must
possess the nature of Vishpu. Rudra should be understood to possess
the nature of fire; Vishpu is declared to possess the nature of Soma
(the Moon); and the world moveable and immoveable possesses the
natare of Agni and Soma. The lords, Vishpu and Mahe4vara, are
the makers and destroyers of things movoable and immoveable, and
the benefactors of the world. The gods Nariyana and Mahedvara
are the makers, causes, and makers, the makers, causes and causers,
existing in the past, futuro, and present. And these two are the
revealers, they possess a luminous essence, they are declared to be the
preservers of the world, and the creators. They rain, they shine, they
blow, and they create. This which I have told thee, Pitimaha, is the
highest mystery. The man who continually repeats it, and hears it,
obtains the highest abode granted by the grace of Rudra and Vishpu.
I shall laud the gods Hari and Hara, associated with Brahm&; and
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the body, the supreme lord. There the inconceivable Hari, Madhusi-
dana, abides.”]

The following passages supply some farther instances of the worship
of Mahsideva by personages introduced in the poem :

Adi-parva, v. 7049.—Evain tesham vilapatam vipranam vividha
girah | Arjuno dhanusho *bhyase tasthau girir svachalah | sa tad dhanub
parskramya pradaxinam athakarot | pramamya $irasa devam Téanam
varadam prabhum | Krishnam cha manasd krited jagrihe charjuno dhanuh |
yat pdrthivash Rukms-Sunitha- Vaktraik Radheya- Duryodhana-Salya-
Salvash | tada dhanur-veda-parasr nrisimhaik kritath na sajyam mahato
"1 yatnat | tad Arjunak styadsi | * While the Brahmans thus uttered
various speeches, Arjuna stood firm as a mountain, trying the bow. He
then made a circuit round it, bowing down in reverence to the boon-
bestowing lord Iéana (Mahideva) ; and having meditated on Krishna,*’
Arjuna seized the bow. And that bow which the lion-like kings
Rukmin, Sunitha (8ifupéla), Vaktra, Ridheya, Duryodhana, Salya,
and Silva, skilled in archery, could not with great effort bend [so as
to fix the bowstring], Arjuna bent, and hit the mark,” ete. ete.

In the Vana-parvd, vv. 15777, it is related that Jayadratha, after
being captured by Bhishma and released at the request of Yudhishthira,
went to worship Mahadeva (v. 15801) :

Jagama rajan dubkhartto Gangadvardya Bharata | sa devain $aranam
gated virapdzam Umapatsm | tapaé chachdra vipulam tasya prito Vriska-
dhoajak | balim svayam pratyagrihnat priyamanas Trilockanah | vara.n
chdsmas dadau devah sa jagraha cha tach chhrinu | ¢ Samastan sarathan
pahcha jaysyain yudhs Pandavan” | sts raja 'bravid devan neti deras tam
abraolt | ajayyamé chapy abadhyamé cha varayishyass tan yudhi | rite
*ryunam mahdabakum Narain nama suresvaram | Vadaryyam tapta-tapa-
sah Nardyana-sahayakam | ajitam sarva-lokandm devair aps durasadam |
mayd dattam pasupatam divyam apratimafi Saram | avapa lokapalebhyo
vajradin sa mahasaran | dera-deco hy anantatma Vishauh sura-guruh
prabhub | pradhana-purusho 'vyaktah visvatma visva-marttiman | yuganta-
kdle samprdpte kalagnir dahate jagat | sa-parcatdrnava-dripam sa-saila-
cana-kdnanam |

¢ He went, o king, distressed with grief, to Gangidvira (Haridvara).

317 Lagsen (Indian Antiquities, vol. i. 646) regards this reference to Krishna as a
later interpolation in the older story.
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describing to Yudhishthira the different partisans of Jarisandha) appears
as if it contained a tradition indicating some struggle, at a period ante-
cedent to that of the writer, between the worship of Vishnu, and that
of some local deity who was venerated in the provinces east of Magadha.

Jardsandhath gatas v eva purd yo na maya hatah | Purushottama-
oyiidato yo "sau Chedishu durmatih | atmanam pratijanats loke ’smin
Purushottamam | ddatte satatam mohad yah sa chihnamn cha mamakam |
Vanga- Pundra-Kirdteshu raja bala-samanvitah | Paundrako Vasudevets
yo 'sau loke *bhiviérutah | “ And he who formerly was not slain by me,
has also taken the side of Jarasandha—(I mean) the wicked man who
is known as Purushottama among the Chedis, who in this world pro-
fesses himself to be Purushottama, who through infatuation continually
assumes my mark—he who is a powerful king among the Bangas, Pun-
dras, and Kiratas, and is celebrated in the world as the Vasudeva of
the Pundras.™®

33 On this Lassen remarks (i. 608): “8ince these (Purushottama and Visudeva)
became in later times two of the most venerated names of Vishnu, it is clear from this
passage, that among the Eastern tribes, and those too not of Arian origin, a supreme
god was worshipped, whose name was afterwards transferred to Vishnu.”



252 RUDRA AND MAHADEVA', AS REPRESENTED [cuar. m.

CHAPTER III

RUDRA AND MAHADEVA, AS REPRESENTED IN THE VEDIC
HYMNS, AND THE BRAHMANAS.

Ix the preceding chapter I have quoted a variety of passages from
the Mahabhirata, which, though primarily adduced to illustrate the
ideas entertained of Krishna's character, afford at the same time a
pretty full representation of the attributes of Mahideva as he was con-
ceived in the period of the epic poems and Purénas. I have thus found
it necessary to anticipate much that would otherwise have found its
place towards the close of the present chapter, of which it is the pur-
pose to compare the earlier and the later accounts furnished to us by
Indian literature of the deity or deities to whom the name of Rudra
was applied. I shall now proceed to adduce the passages relating to
this divinity which occur (1) in the Rig-veda, (2) in the Yajur-veda,
(3) in the Atharva-veda, and (4) in the Brahmanas, and to compare the
representation which they contain with those which are found in the
texts descriptive of Mahadeva which I have quoted in the preceding
chapter.

Sect. I.—Rudra as represented in the Hymns of the Rig-veda.

In the present Section I purpose to quote all the texts of the Rig-
veda in which the word Rudra occurs in the singular, whether as an
epithet of Agni or as the name of a separate deity.

R.V.i. 27,10 (8. V. i. 15; Nir. x. 8).—Jardbodha tad vividdhs vise
vide yajirtyaya stomam rudrdaya dristkam |  Thou who art skilled in





















































































































































































































































































































































































































APPENDIX,

Page 5, lins 1.
Arambhanam. Compare the words andrambhans tamasi in R. V. vii.
104, 3.

Page 10, lins 14.

Marttandam. CompareR. V.ii. 88, 8. . .. vifvo maritando vrajam a
padur gat . . . . which the commentator explains, ‘“every bird and beast
goes to its resting place.” .

Page 19, v. 28.

The mundane egg is also mentioned in the Chhandogya Upani-
shad (p. 228 f£.): Adityo Brakma sty adefah | tasyoparyakhyanam |
asad evedam agre asit | tat sad asit | tat samabhavat | tad andam
niravarttata | tal saimvatsarasya matram adayata | tad nirabhid-
yata | te apda-kapdls rajatafs cha suvarsain cha abhavatam | tad
yat rajataim sd syam prithivi yat suvarsam 84 dyaur yaj jarayu®
te parvata yad ulvam?® sa megho nikdre® ya dhamanayast ta nadyo yad
vasteyam ® udakain sa samudrah | atha yat tad ajayata so 'sav Adityas
tam jayamdnam ghosha ulalavo®’nudatishthan ['niudatishthan ] sarvani
cha bhitdani sarve cha kamds tasmat tasyodayam prati pratyayanam’
prati ghoshia wlilavo 'nutishthants sarvani cha bhutani sarve chasra
kamah | which is thus translated by Babu Rajendralal Mittra : *The

1 Garbha-veshfanan sthulam | Comm.

3 Suxmain garbha-pariveshtanam | Comm.

3 Avadyayah (frost) | Comm. ¢ Sirap | Comm.

8 Vastau bhavam vasteyam | Comm. “Abdominal,” Wilson.

¢ Ururavo vislirna-rava wdatishfhann utthitavantah |

1 Pratyesta-gamanam . . . . athava punal punsh pratyagamanam































































































































































APPENDIX. 427

Roarttum arhasi comes the following: v. 18. Ayas siddhasramo ndma
prasadat te bhavishyals | siddhe karmans deveda uitishtha bhagavann
stah | 19. Atha Vishmwr mahatsa Adityain samajayata | vamanaih
ripam asthaya Vairockansm updgamat | 20. Trin padan atha bhizitvd
styads | ¢ ‘By thy grace this shall be the hermitage of the perfect.
‘When thy work is accomplished, arise hence, o divine being.’ Then
the glorious Vishnu was born of Aditi. Assuming the form of a
dwarf, he approached the son of Virochana, and begging three paces
of ground,” ete. It will be observed that an attempt is here made to
connect the legend of the birth of Vishpu from Kadyapa and Aditi
with the story of the dwarf incarnation more closely than it is con-
nected in Schlegel’s edition ; for first, Kadyapa is made to allude to the
¢ hermitage of the perfect,” as if he were himself present there, of
which nothing is said in Schlegel’s edition; and secondly, the transi-
tion from the digression about Vishnu's birth as the son of Kasyapa
and Aditi back to the story of the dwarf incarnation is more cleverly
managed here than in Schlegel's edition, as here the words eram ukiah
swrasr Vishnuh (‘‘being thus addressed by the gods, Vishnu,” etc.)
which in Schlegel’s edition (v. 17) carry us back to v. 8, and ignore
all that intervenes, are omitted. It will also be noticed that another
verse (the one quoted at the commencement of this note) is introduced
at the beginning of Kasyapa's address to Vishnu, in which the gods
are mentioned as fellow-suppliants with Kadyapa. This alteration
also appears to have been made to facilitate the transition from the
interpolated lines back to the main story.

It is to be observed, however, that the readings of the Calcutta edition
differ from those of Schlegel’s in scveral respects at the beginning of
the section also.






INDEX OF PRINCIPAL NAMES AND

A

Achhivaka (priest), 73

Aditi, 10 ff., 101, 116, 118, .
120, 163, 193, 212, 223, |
307, 407

Aditya, 23

is lord of Brahmd, |
Vishnu, and Rudra, 406

Aditya-hridaya, a hymn,

400
Adlt{ as, 12 f., 101
ylus, Prom Vinet., 67
Agastyn., 404, 409, 414
Agni, 8, 21, 23 ff., 60, 63,

67, 189 etc
——, texts in praise of, 98
—— one of the trw:l of
gods, 134

_— ldentxﬂed with Bhava,

Sarva, Rudra, etc 282 |

—— enamoured of Rishis’
wives, 294

his tongues, 364, 425 .

Ahalya, 41, 422

Ahvnti, 216

Aitareya Brihmana—

1, 1,—114

1, 7,—113

1, 30,—114

2, 3,—113

6, 15,—73, 108

Akhnndaln. (Indra) 1569

Ambika, 257, 360 f.

, sister of Rudra,
according to the Yajur-
veda (see Uma), 267

Anakadundubhi, name of
Viisudeva, 231

Anaranya, 389 f.

Aniruddha, grandson of
Krishna, 370

anrita-deva, 347

Ansa, 12

Apargi (see Umi), 367

Apsaras, 2
Apsam.ses obtluned by
Kshattriyas slain in
A battle, 235
psarascs, 394
: Arbuda, 94
Arjuna, 153, and passim
Arjuna Kurttavxryya, 215
Aryya Bhatta, 97
Aryaman, 12, 68
Asura, 95
Amras, 61, 108, 126, ete.
, their cities, 168,

187
Asuri, 109
Asvamedha or horse-sacri-
fice, 143 ff.
Asvins, 39, 41, 68, etc.
Atharva-giras, 1456
quoted, 298
Atharva-veda, translated or
explained—
2.1. 3,—5
2, 27, 6,—276, 341
3, 16, 1,—264
8, 20, 4, 7,—83
4,2, 1-8,—13 f.
4,2, 6,7 5—16
4, 21, 7,—262
4, 30, 5,—266
5, 21, 11,—276
5, 25, 5,—83
5, 33,—83
8, 93, 1, 2,—277, 341
7, 26, 1-3,—58
7, 26, 4-7,—
7, 42, 1, 2,—263
7, 44, 1,—71
7, 60, 6,—93
7, 79, 4,—14
7, 80, 8,—14
7, 87, 1,—277, 300,
341 f.

8, 2, 7,—277, 341
8, 5, 10,—277, 341

MATTERS.

1 Atharva-veda continued—
8, 8, 11,—277

9, 7, 1,—277

9, 10, 17,—66

10, 1, 23,—277, 341
10, 3, 9,—10

10, 7, 25,—10

10, 7, 7 ff.,—16

10, 8, 2, 11, 44,—17
11, 2, 1-31,—277 fF,,

341

11, 6, 9,—281, 341

12, 4, 17,—281, 341

13, 2, 26,—6

13, 4, 4, 26-28,—281,
341 f.

15, 5, 1-7,—281
18, 1, 40,—258
19, 10, 9,—73
20, 17, 5,—92
20, 87, 3,—90
20, 89, 7,—938
20, 99, 2,—90
20, 106, 26,—77
20, 111, 1,—77
20, 114, 1,—90
20, 126, 1,—93

t'fmh yas, 63
A ya, son of Rivana, 350
upamanyava, 76
Aurnavﬁb{m, 55 ff., 84, 131
Avindhya, minister of Ra-
vana, 350

B
Badari, 157, 196, 205, 215,
244

Bali, 116 ff., 397
Balarum't, 208, 220 f.
Bancrjeu's dialogues
Ilmdu philosophy, 42
Benfey's glossary to Sama-
veda, 10, 54, 70, etc.
translation of R.V. y

on

64


















Riixasas, did the iall

worship Rudr: ?%?9 v

Rig-veda quoted—
iia.ndala First—

10, 11,—162, 369

29, 16.-21,—b54 ., 84,
339

22, 17,—64

22, 18,—87

22, 19,—65

24, 8,—95

27, 10,—252, 333

27, 13,—100

32, 1,—58

32, 6,—89

33, 11,—264

34, 11,—47

43,1-6,—79, 253, 338f

45, 2,47

50, 7,—61, 96

51, 2,—58

51, 13,—94

52, 8, 12-14,—86

55, 1,—86

59, 5,—90, 98

61, 7,—58, 80

61, 9, —86

63, 7,—90

64, 2, 254, 338

64, 3,—281

81, 4,—264

81, 5,—86

85, 1,—254, 338

85, 7,—S5

90, 5, 9,—68

90, 7,—61

94, 5,—61

95, 3,—82

96, 3,—24, 71

102, 8,—86

103, 2,—86

105, 8,—348

108, 9,—60

114, 1-11,—254, 335,
337 £,

121, 2,—87, 94

122, 1—267

126, 1,—133

129, 3,257, 338

164, 1-6,—38 ff,, 64,
71, 84, 87

155, 1-6,—64 ff., 84

156, 1-5,—65, 84

160, 4,—96

164, 6,—61

164, 36,—66

INDEX.

Rig-veda continued—
fandala First—
167, 4,—348
180, 7,—3847
181, 3,—71
186, 10,—66
Mandala Second—

1, 3,—66, 84
1, 6,—257, 839, 342
1, 8,—100
1, 9,—100
3, 11,—264

12,1,2,9, 13,—13, 87

12, 9,—86
15, 1-3,—68, 87, 94
16, 2,—86

22, 1, 66

27, 1,—101

27, 10,—95

27, 10,—101

28, 10,—65

33, 1-16,—258, 233,

3365, 338 f.
34, 2,—260, 338
34, 11,—73
38, 8,—373
38, 9,—260

Mandala Third—
2, 5,—260
6, 4,—569, 67
17, 1,—72
18, 5,—71
26, 7,—61
30, 9,—88
32, 7-9,—67, 88
44, 3,—89
47,1,—264
54, 14,—67, 84
55, 10,—67

3 l 6,—260, 339

3, 7,—067, 84

6, 6,—b6

16, 5,—89

18, 11,—68, 84

30, 1,—86, 89

50, 2,—71

66, 4,—68
Mandala Fifth—

2, 1,—284

3, 1-3,—68, 84

41, 2,—261

42, 11, 16,—261, 339

46, 2-4,—69
51, 9,—69

51, 13,—261

52, 16,—261, 339

435

-veda continued—
andala Fifth—
59, 8,—261
60, 5,—262, 338
63, 5,—61
81, 3,—61
83, 8,—5
87, 1, 4, 8,—69, 84
Mandala Sixth—
11, 2,—6
16, 39,—262
17, 7,—86, 89
17, 10,—80
17, 11,—70
20, 2,—70
21, 9,—70
. 28, 7,—262, 339
30, 4,—86, 89
31, 2,—89
38, 3,—89
48, 14,—70
49, 10,—262, 338
49, 13,—71, 84
50, 2,—11
50, 4—262, 339
50, 13,—71
66, 3, —262 339
69, 1-8,—65, 71 1., 84
70, 1,—95
72, 2,—88, 94, 96
74, 1, 4,—263, 339
Mandala Seventh—
3, 5,—68
10, 4,—263
20, 1,—264
20, 4,—86, 89
21, 3-8,—345, 348
81, 7,—
32, 16, 22, 23,—86,
90, 299
85, 6,—263, 339
85, 9,—73
36, 6,—263
36, 9,—73
87, 2,—264
39, 6,—73
40, 5,—78
41, 1,—264
44, 1,—74
46, 1-4,—264, 838 £
56, 1, 2,—264, 339
58, 5,—265
59, 12,—267
65, 3,—128
78, 4 —264
82, 5, —93
86, 1,—95
86, 4,—264
87, 1,—95












Vishou as an Aditys, 101-
1
308, 138 eribe in the

Brihmanas, 107-114

a dwarf, 108

, the sacrifice, 110

y . his incarnation as
a tortoise, 23, 308

boar, 29-33
dwarf, 114-131

as
Réma, 138-146, 317-4}}5

as 8

incarnation as Krishna,
143, 161, 173, 181 4,

regarded in
the himiyana, 138 .
3771 i
as gne :111:}:8 the
Sur ﬁghupl:lth Rudrs,

V’uhnn Pnrigs translated,
£,—3

i.2, —34
i.311,-31

INDEX.

Vishnu Puriina continued—
i4,1f,—31

i, 7,—824

i. 7, 1,—30

i. 7, 6,—331

i. 7, 12,—30, 41

i.7, 26,—30

1 8, 9,—324

i, 15, 90 ff,,—104

iii. 1, 118

v. 1,1 f.,—217 ff.

v. 26, 1,—179
Vidravas, 411, 414
Visvakarman, 4 ff., 20, 129,

146, 169, 201, 308 ff.,
317, 412, 414
Vidvamittra, 44
Virabhadra, 317
Viroc 116
Vivasvat, 12 £, 29 f. .
Vrataa, 273
Vnshas’lpra, 76
Vrittra, 68

w
Waters, 15-22, 26 .

‘Weber's dissertation on
Rudra, 334 ff.

439

Weber’s dissertation on
Uma, 3567 ff.

Westergaard's dissertation
on Indian history, 343

‘Whitney’s remarks on Ru-
dra, 337 f.

‘Wilkinson, Mr. L., 97

Wilsons Sinkhya karika,

Vishnu Puriina,
85, 41, 43, 96, 104, cte.

, his remarks on
Rudra, 332 ff.

Y

Yajfikab, 133
Yajush, 83
Yajushmati, 49
Yama, 41, 277
Yami, 41

Yiska, see Nirukta
Yatudhanis, 272

omdm, 370 f.
hthxra, passim

urposes ri-
jastiya, 244 Tjastys, 204"
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